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Galatians
Paul’s Greeting, Stating God’s Initiative With Him and Jesus as God’s Instrument of Mercy
1:1 Paul, an apostle, not sent from men, nor by the agency of man, but by the agency of Jesus
the Messiah and God the Father, who raised him from the dead,1 1:2 and all the brothers

who are with me, to the gatherings in Galatia.2
Grace to you and shalom from God our Father and the Lord Jesus the Messiah,3 1:4 the
one who gave himself for our immoral actions, in order that he could rescue us from the
present age of evil in accordance with the will of God, that is, our Father.4 1:5 To Him be the
glory into the ages of ages. Amen.5
1:3

The Problem of the Galatians’ Change of Allegiance From God to a Different Message
1:6 I am stunned that, in the manner in which you are, you are quickly deserting Him, who
called you into the grace of the Messiah, for a different message of good news,6 1:7 which is

really not another message of good news. It is just that there are some people who are
disturbing you, and they desire to alter the good news about the Messiah.7
However, even if we or the angelos from heaven were to proclaim to you a message of
good news that is the opposite of that which we did proclaim to you, let him be eternally
condemned.8 1:9 As we have said before and now I am saying again, if someone proclaims to
you a message that is contrary to what you embraced, let him be condemned.9
1:8

Paul Uses His Own Conversion to Emphasize God’s Grace and Belief in the Messiah
1:10 Am I now seeking the favor of men or of God? Or am I striving to look for the

approval
of men? If I were still looking for the approval of men, then I would not be a slave of the
Messiah.10
I would have you know, brothers, something about the message of the good news that
was proclaimed by me—that it does not have its origin in man,11 1:12 because I did not
receive it from a man. And I was not taught it except through the revealing of Jesus the
Messiah.12
1:11

You have heard of my former behavior in Judaism, that I was vigorously persecuting the
Christian community belonging to God, and I was out to destroy it.13 1:14 I was also
advancing in Judaism beyond many of the contemporaries of my people, because I was even
more zealous than they are for my ancestral traditions.14
1:13

However, when God, the One who had set me apart when I came out of my mother’s
womb and called me using His grace, was pleased15 1:16 to reveal His Son in my case for the
purpose of my proclaiming the message of good news about him among the Gentiles, I did
not immediately go for advice to flesh and blood.16 1:17 Neither did I go up to Jerusalem to
those who had become apostles before me. Instead, I went away into Arabia and then
returned to Damascus.17
1:15

1

January 13, 2018
Galatians

Translation and notes by Earle Craig

Subsequently, after three years, I went up to Jerusalem to get to know Kephas, and I
stayed with him for fifteen days.18 1:19 But I did not see any other of the apostles except
James, the Lord’s brother.19 1:20 What I am writing to you—look! It is before God. I am not
lying.20
1:18

Then, I went into the regions of Syria and Kilikia,21 1:22 and I was unknown by sight to
the gatherings in the Messiah in Judea.22 1:23 They just kept hearing, “He who formerly
persecuted us is now proclaiming the message of good news of belief which he formerly was
trying to destroy.”23 1:24 And they were glorifying God because of me.24
1:21

Paul Uses His Interaction With the Apostles to Emphasize God’s Grace and Belief in the Messiah
2:1 Then, after fourteen years, I went up again to Jerusalem with Barnabas, and I also took
Titus along with us.25 2:2 I went up on account of a revelation, and I laid before them the

message of good news that I proclaim among the Gentiles—but privately to those who were
thoughtful, lest, perhaps, I am running or did run for nothing.26 2:3 It turns out that not
even Titus, who was with me, even though he is Greek, was forced (hjnagka¿sqh) to be
circumcised.27 2:4 The problem was with the false brethren brought in under false pretenses,
who had sneaked in to scope out our freedom that we have in the Messiah Jesus, in order
that they could enslave us.28 2:5 However, we did not yield to and obey them for a moment,
so that the truth of the message of good news would continue on for your sakes.29
In addition, from those who are thoughtful—what sort of people they formerly were
makes no difference to me; God is partial to no one—those who are thoughtful added
nothing to me.30 2:7 But on the other hand, they recognized that I have been entrusted with
the message of the good news to the uncircumcision, just as Peter has been entrusted with it
to the circumcision.31 2:8 This was because He who worked using Peter for the purpose of his
discharging his apostolic responsibilities to the circumcision also worked using me for the
discharging of my apostolic responsibilities to the Gentiles.32 2:9 Indeed, James, Kephas, and
John, who are recognized to be pillars, understood the gracious gift that was given to me, and
they gave to Barnabas and me the right hand of fellowship with the idea in mind that we
were gifted to go to the Gentiles, while they were gifted to go to the circumcision.33 2:10 The
only thing they added was that we should remember the poor, which was exactly what I was
also eager to do.34
2:6

The Problem with Peter’s Abandonment of the Message of Grace and Belief in the Messiah
2:11 However, when Kephas came to Antioch, I confronted him to his face, because he
started acting like a condemned person.35 2:12 Before certain men came from James, he was

eating with the Gentiles. But when they came, he pulled away and separated himself, because
he feared those of a circumcision mindset.36 2:13 In addition, the rest of the Jews joined him
in this hypocrisy, with the result that even Barnabas was drawn away with them into
hypocrisy.37
Nevertheless, when I saw that they were not acting consistently with the truth of the
message of good news, I said to Kephas in front of them all,38
2:14
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If you, being a Jew, live like a Gentile and not like a Jew, why is it that you are forcing
39
(aÓnagka¿zeiß) the Gentiles to Jewishize their manner of living? 2:15 We are Jews physically
40
speaking and not morally depraved human beings from the Gentiles. 2:16 Nevertheless, we
know that a man is not declared forgiven in accordance with works of the Covenant, but
through belief in Jesus the Messiah. Indeed, we have believed in the Messiah Jesus, in order
that we may be declared forgiven in accordance with belief in the Messiah and not in
accordance with works of the Covenant, because every person of flesh will NOT be declared
41
forgiven by works of the Covenant.
Now, if, while seeking to be declared forgiven in the Messiah, we ourselves were also
found to be morally depraved human beings, then is the Messiah a proponent of immorality?
42
May it never be! 2:18 But if I rebuild these things to which I put an end, then I demonstrate
43
myself to be a transgressor. 2:19 Instead, I died by the Covenant to the Covenant with the
44
result that I live because of God. I have been crucified with the Messiah. 2:20 Thus, I no
longer live, but, the Messiah lives in me. This is to say that the existence which I live in the
45
flesh I live by belief in the Son of God, who loved me and gave himself up for me.
2:17

I am not one to nullify the grace of God! If being declared forgiven is through the
46
Covenant, then the Messiah died to no purpose!
2:21

Paul Uses Abraham and the Mosaic Covenant to Emphasize God’s Grace and Belief in the
Messiah
3:1 O foolish Galatians, who has deceived you, before whose eyes Jesus the Messiah was
publicly proclaimed as crucified?47 3:2 I desire to learn only this from you—did you receive

the Spirit in accordance with works of the Covenant or in accordance with hearing that
resulted in belief?48 3:3 Are you so foolish? Having begun with the Spirit, are you now
finishing with the flesh?49 3:4 Did you experience so many things for nothing, if, indeed, it
was for nothing?50 3:5 Therefore, does He who provides the Spirit to you and performs
powerful things for your benefit do so in accordance with works of the Covenant or in
accordance with hearing that has resulted in belief?51
Just as Abraham believed God and it was taken into account with the result that he was
declared forgiven,52 3:7 then, you should know that the ones who are characterized by belief,
these are the sons of Abraham.53 3:8 And the scripture, foreseeing that God would justify the
Gentiles in accordance with belief, proclaimed this good news beforehand to Abraham,
3:6

All the nations will be blessed in association with you <Genesis 12:3>.54

The result is that the ones who are characterized by belief are blessed with the believer
Abraham.55
3:9

Consequently, whoever is characterized by works of the Covenant is under a curse,
because it has been written,
3:10

Cursed is everyone who does not persevere in all the things that have been
written in the book of the Covenant so as to do them <Deuteronomy 27:26>.56

That no one is declared forgiven in the sight of God on the basis of the Covenant is
obvious, because
3:11
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the one who is declared unpunishable in accordance with belief shall live <Habakkuk
57
2:4>.
3:12

Yet, the Covenant is not outside belief, but
he who does them shall live because of them <Leviticus 18:5>.58

The Messiah redeemed us from the curse of the Covenant when he became a curse on
our behalf, because it has been written,
3:13

Cursed is everyone who hangs on a tree

<Deuteronomy 21:23>.

59

The result is that the blessing of Abraham comes to the nations by means of the Messiah
Jesus, so that we receive the promise of the Spirit in view of our belief.60
3:14

Brothers, let me speak about what we humans do. This is to say that no one disallows or
adds to a human contract after it has been put into effect.61 3:16 Now, the promises were
spoken to Abraham and to his seed. He does not say, “And to seeds,” as referring to many
seeds, but as referring to one seed, “And to your seed,” who is the Messiah.62 3:17 And I am
saying this—the Covenant which occurred 430 years later does not nullify the contract
which had been put into effect earlier by God with the result that it nullifies the promise.63
3:18 If the inheritance is based on the Mosaic Covenant, it is no longer based on the promise.
But God has graced it to Abraham through the promise.64
3:15

So why the Covenant? It was set forth because of transgressions up to the time when the
“seed” to whom the promise had been made arrived on the scene, having been ordained
through divine theophanies by the hand of a mediator.65 3:20 And the mediator is not there
for the one,66 but, God is one.67
3:19

Is therefore the Covenant outside the promises of God? Absolutely not! Consider this—
if the Covenant were given which is able to bring about Life, then indeed forgiveness and
moral perfection would be granted in accordance with the Covenant.68 3:22 Instead, the
scripture has imprisoned everyone in moral depravity with the result that the promise is
given to those who believe in accordance with belief in Jesus the Messiah.69
3:21

Certainly, before belief actually happened, we were being protected by the Torah, even
as we were prisoners, while we headed toward the goal of the future belief’s being
actualized.70 3:24 The result is that the Covenant has been our “childhood” guide to the
Messiah, so that we may be justified in accordance with belief.71 3:25 But now that belief has
actually happened, we are no longer under the tutelage of a “childhood” guide.72
3:23

Therefore, all of you are sons of God in view of your belief in the Messiah Jesus,73 3:27
because as many of you as were baptized for the Messiah, you clothed yourselves with the
Messiah.74 3:28 There is neither Jew nor Greek, neither slave nor freeman, neither male nor
3:26
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female, because you are all one in association with the Messiah Jesus.75 3:29 And if you
belong to the Messiah, then you are the seed of Abraham, heirs according to the promise.76
Paul Uses the Analogy of a Roman Household to Emphasize God’s Grace and Belief in the
Messiah
4:1 Now I say, as long as the heir is a child, he does not differ from a slave, even though he
the owner of everything.77 4:2 Thus, it is under foremen and managers until the appointed

is

day set by the father.78
In the same manner also, when we were “children,” we had been slaves under the basic
dynamics of the ordered religious system (uJpo\ ta» stoicei√a touv ko/smou).79 4:4 But when the
fullness of time came, God sent forth His Son, having come into existence by a woman,
having come into existence under the Covenant,80 4:5 so that he could redeem those who
were under the Covenant, so that we received the adoption as sons.81
4:3

Likewise, because you are sons, God has sent forth the Spirit of His Son into your hearts
as He cries out, “Abba, Father.”82 4:7 The result is that you are no longer a “slave,” but a
“son.” And if you are a son, then you are also an heir through God.83
4:6

Certainly, in the past, when you did not know God, you served gods that by their very
nature do not exist.84 4:9 And now, while knowing God, or rather being known by God, why
do you turn back again to weak and worthless basic dynamics (e˙pi« ta» aÓsqenhv kai« ptwca»
stoicei√a) which you desire to serve all over again?85 4:10 You are meticulously observing days,
months, seasons, and years.86
4:8

I fear for you lest I have labored over you for nothing.87 4:12 I beg you, brothers, be like
me, because I am like you.88 You did me no injustice,89 4:13 but you know that I formerly
proclaimed the good news to you during a time of physical illness.90 4:14 You neither
despised nor rejected your time of being tested because of my physical condition. Instead,
you welcomed me as an angelos of God, as the Messiah Jesus.91 4:15 Therefore, where is your
sense of being blessed? For I vouch for you that, if possible, you would have plucked out
your eyes and given them to me.92 4:16 Accordingly, have I become your enemy by telling
you the truth?93
4:11

They are not dedicated to you in a manner which is in accord with what is good. But
they desire to exclude you, so that you may seek after them.94 4:18 Certainly, it is always good
to have others be dedicated to you in connection with what is good, and not only when I am
present with you.95
4:17

My children, for whom I am once more suffering birth pangs until the Messiah is
formed in you,96 4:20 I would desire to be present with you now and to change my tone,
because I am confused about what is going on with you.97
4:19

5

January 13, 2018
Galatians

Translation and notes by Earle Craig

Paul Uses the Analogy of Sarah and Hagar to Emphasize God’s Grace and Belief in the Messiah
4:21 Tell me, those who desire to be under the Covenant, do you not listen to the Torah?98
4:22 For it has been written that Abraham had two sons, one by the slave woman and one by
the free woman.99 4:23 But, on the one hand, the one by the slave woman has been born

according to the flesh, while, on the other hand, the one by the free woman has been born
because of the promise.100
These things provide me with an opportunity to allegorize like this—these women
represent two kinds of “contracts,” one, on the one hand, bearing children from Mt. Sinai
resulting in “slavery.” She is Hagar.101 4:25 And this Hagar is Mt. Sinai in Arabia, and its
dynamics are in line with (sustoicei√) the present Jerusalem, for she is in “slavery” with her
children.102 4:26 In contrast, the Jerusalem above is “free,” who is our mother.103
4:24

4:27

Now it has been written,
Rejoice, barren one, who bears no children, break forth and cry out, one who
suffers no birth pangs; because many are the children of the deserted one, more
than the one who has a husband <Isaiah 54:1; Genesis 11:30>.104

4:28

And you, brothers, are children of promise in accordance with how Isaac was born.105

But just like back then, when the one who was born according to the flesh persecuted
the one who has been born according to the Spirit, so also now.106 4:30 But what does the
scripture say,
4:29

Throw out the slave woman and her son, because the son of the slave woman
shall never receive the inheritance along with the son of the free woman <Genesis
107
21:10>.
4:31 Therefore, brothers, we are not children of a “slave” woman, but of a “free” woman.108
5:1 The Messiah freed us for the sake of “freedom.” Therefore, stand firm and do not be

loaded down again with a yoke of “slavery.”109
Paul Draws His Conclusion From All the Various Ways He Has Been Arguing
5:2 Look! I, Paul, am saying to you that, if you become circumcised, then the Messiah
of no use to you.110 5:3 And I insist again to every man who is circumcised that he is

will be

obligated to do the whole Torah.111
You who are being justified on the basis of the Covenant have nothing more to do with
the Messiah. You have fallen out of grace,112 5:5 but we through the Spirit by belief are
waiting for the hope of dikaiosunay.113 5:6 Within the framework of the Messiah Jesus,
neither circumcision nor uncircumcision means anything, but belief which is being produced
through love does.114
5:4

You were running well. Who prevented you from being persuaded of the truth?115 5:8 Is it
not so that persuasion is from Him who called you?116 5:9 A little leaven leavens the whole
5:7
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lump of dough.117 5:10 I appeal to you within the framework of the Lord that you not think
otherwise. And he who is confusing you will bear his condemnation, whoever he is.118
Now as for me, brothers, if I am still proclaiming circumcision, what then am I myself
still pursuing, because the offense of the cross has been obliterated?119 5:12 I wish indeed that
those who are destabilizing you would excommunicate themselves.120
5:11

Paul Explains That Spirit Led Christians Are Still Obligated to Biblical Morality
5:13 Brothers, you were called on the basis of freedom. Only do not use your freedom for an
occasion of the flesh, but serve one another with love.121 5:14 For the whole Torah has been

summed up in one statement,
You shall love your neighbor as yourself <Leviticus 19:18>.122

However, if you chew up and devour one another, watch out lest you are destroyed by
one another.123
5:15

Now, I say, operate in life in line with the Spirit in order that you not carry out the
craving of the flesh.124 5:17 The flesh craves in opposition to the Spirit, and the Spirit
“craves” in opposition to the flesh, because these are in opposition to one another. The result
will be that you not do whatever these things are that you are desiring.125 5:18 And if you are
being led by the Spirit, you are not under the Covenant.126
5:16

The actions of the flesh are obvious.127 They are sexual immorality, uncleanness, moral
impropriety, 5:20 idolatry, a mentality of magic, hatred, strife, jealousy, angers, conflicts,
dissensions, factions based on dogma, 5:21 envies, drunken binges, excessive feastings, and
things similar to these. I am telling you beforehand, just as I forewarned you, that those who
practice such things will not inherit the Kingdom of God.128
5:19

Instead, the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, belief,
gentleness, and self-control.129 The Torah is not in opposition to such people,130 5:24 and
those who belong to the Messiah Jesus crucified the flesh along with its passions and
desires.131
5:22
5:23

If we are alive because of the Spirit, then let us also adopt the dynamics (stoicw◊men) of
the Spirit.132 5:26 Let us not have an exaggerated view of ourselves that leads to challenging
one another or envying one another.133
5:25

Paul Emphasizes Humility, Compassion, Goodness, and Apostolic Truth
6:1 Brothers, if, as it is bound to happen, a man is overtaken in the midst

of some
transgression, you, who are spiritual, strengthen such a person with a spirit of gentleness as
you pay attention to yourself, lest you also be tempted.134 6:2 Bear one another’s burdens and
thus fulfill the Covenant of the Messiah.135 6:3 If someone thinks that he is something when
he is not, then he is deceiving himself.136 6:4 Instead, let each person examine and learn the
genuineness of his own activity. Then he will have something to “brag” about only with
7
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respect to himself and not with respect to anyone else,137 6:5 because each person will bear his
own load.138
Let him who is taught the message participate in all good things with him who teaches.139
Do not be deceived. God is not to be treated with contempt, because whatever a man
sows, this he will also reap.140 6:8 This is to say, he who sows toward his own flesh will reap
destruction from the flesh, while he who sows toward the Spirit will reap eternal Life from
the Spirit.141 6:9 Let us not lose enthusiasm in doing good, because we shall reap in due time,
if we do not give up.142 6:10 Therefore, while we have the opportunity, let us do good
towards all men, and especially towards the members of the household of the faith.143
6:6
6:7

Paul Writes His Own Conclusion and Summary of the Letter
6:11 See with what large letters I write to you with my own

hand.144

Those who desire to make a good showing in the flesh are forcing (aÓnagka¿zousin) you
to be circumcised—only so that they will not be persecuted for the cross of the Messiah.145
6:13 For those who are circumcised do not even keep the Covenant themselves. Nevertheless,
they desire you to be circumcised, so that they can brag about your flesh.146 6:14 However,
may it never be that I would brag except in the cross of our Lord Jesus the Messiah, in view
of whom religious systemism has been crucified with respect to me, and I have been crucified
with respect to religious systemism.147 6:15 Therefore, neither is circumcision anything, nor
uncircumcision, but what really matters is a new creation.148 6:16 As for those who live
according to this dynamic (stoich/sousin), shalom and hesed to them, indeed to the Israel of
God.149
6:12

From now on let no one cause difficulties for me, because I bear the brand marks of
Jesus on my body.150 6:18 The grace of our Lord Jesus the Messiah be with your spirit,
brothers. Amen.151
6:17
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1

Pauvloß aÓpo/stoloß oujk aÓp∆ aÓnqrw¿pwn oujde« di∆ aÓnqrw¿pou aÓlla» dia» ∆Ihsouv Cristouv ‹kai« qeouv patro\ß« touv
e˙gei÷rantoß aujto\n e˙k nekrw◊n – In this first verse, Paul lists the divine credentials that make it suitable and even

necessary for him to respond to the situation in Galatia. He is an “apostle” of the Messiah, which is to say that he has
been sent directly by Jesus of Nazareth to proclaim the message of his messiahship. We know this also from Acts 9
when the risen Jesus encountered Paul on the road to Damascus. Paul also indicates that his being an apostle is of
divine agency, directly through Jesus from the transcendent God, the Father of Jesus, which, by definition, makes Jesus
the Son of God and the Messiah of the Davidic Covenant (cf. 2 Samuel 7, etc.). God proved that Jesus had carried out
his responsibility of suffering death in order to qualify for his role as the Son of God and Messiah by raising him from
the dead. Thus, Paul can state that he has gotten his understanding of the biblical message directly from God through
Jesus. He has not gotten it from the apostles in Jerusalem, implying that his opponents’ message is man-made and not
from God. Here, we have the first clue as to what the problem is in the Galatian Christian communities. They are being
influenced by ideas that do not originate with God, but with sinful human beings.
Also, God’s raising Jesus from the dead is a clear statement about God’s power and initiative. Just as a dead man, even
Jesus, cannot raise himself from the dead, so also human beings who are trapped in their moral depravity cannot cause
themselves to satisfy the condition of belief in the Messiah in order to obtain God’s mercy and eternal life. This should
settle the issue for the Galatians, that their buying into the notion that performing the religious actions of the Mosaic
Covenant contributes to God’s granting them mercy, even making themselves worthy of it, is the wrong thing to do.
2
kai« oi˚ su\n e˙moi« pa¿nteß aÓdelfoi« tai√ß e˙kklhsi÷aiß thvß Galati÷aß – Galatians is most likely Paul’s first letter, and he
wrote it soon after visiting Galatia in central Turkey on his first missionary journey around A.D. 47,48. He has returned
to Antioch on the Orontes in northwestern Syria, and he includes in his introduction the Christian “brothers” in the
Antioch community. As Paul will go on to describe, he has heard some very disturbing news about the newly formed
Christian communities in Galatia, and he is in a bit of a rush to counter the ideas of the opponents to his “gospel,” the
good news of Jesus as the Messiah by means of God’s grace and mercy.
3
ca¿riß uJmi√n kai« ei˙rh/nh aÓpo\ qeouv patro\ß ¡hJmw◊n kai« kuri÷ou⁄ ∆Ihsouv Cristou – This greeting is Paul’s expression of
his desire that grace (ca¿riß), divine unsolicited kindness which results in mercy, and the outcome of “peace” (ei˙rh/nh),
eternal shalom (wholeness of the best life possible), for the believing communities in Galatia continue to emerge from
his and their transcendent Creator and the One who has adopted them as His children. Paul will use this metaphor of
adoption to sonship in his argument in chapter 4. For the time being, we can say by his calling God “our Father,” that
He is the source of their role and destiny within the created reality and the One who cares for them by having sent Paul
to present them with the gospel of Jesus. Just as God sent Jesus to Paul on the road to Damascus to present him with the
gospel, God will also ensure that they obtain eternal life.
Because Paul has mentioned in the first verse that God is Jesus’ Father of the Davidic Covenant, here he must mean
that he desires that grace and shalom come also from Jesus, which makes sense in the light of his role as the instrument
which God uses to grant eternal mercy to morally depraved human beings. It is this which Paul goes on to describe in
more detail in v. 4.
4

touv do/ntoß e˚auto\n ™uJpe«r tw◊n amartiw◊n hJmw◊n, o¢pwß e˙xe÷lhtai hJma◊ß e˙k touv ¡ai˙w◊noß touv e˙nestw◊toß⁄ ponhrouv kata»
to\ qe÷lhma touv qeouv kai« patro\ß hJmw◊n – Paul describes how grace and shalom come from Jesus—by virtue of his

fulfilling the responsibility which God gave him to qualify to be people’s priest and advocate before God through his
suffering death on the cross (cf. Hebrews). This was a “giving of himself” (touv do/ntoß e˚auto\n), because it involved his
sacrificing his earthly well-being and comfort for others’ eternal well-being and comfort, indeed for others who deserve
only God’s anger, condemnation, and destruction. And by his sacrificing his own life, Jesus became capable of
rescuing sinners from the evil of this age, in which they participate and which has eternal consequences. This age will
continue until Jesus returns and sets up his kingdom in Israel with both resurrected/lifted off the earth former believers
who are transformed into immortal and morally perfect people and newly converted mortal and immoral believers
comprised of both Jews and Gentiles—inaugurating the age of the Kingdom of God. Then a full transformation of all
believers will take place in the kingdom age when God replaces the present cosmos with a new completely perfect one.
Paul is also saying that the process of saving people from His justice is exactly what God wanted as the “Father” of
believers, who is the very source of their salvation by virtue of His caring for them in this way. Consequently, Paul is
not relying at all for God’s mercy on sacrifices that he offers through the Levitical priests of the Mosaic Covenant. He
will go on to argue that he would never think of adding this kind of ritual or performance of the Mosaic Covenant to
what it means to being a genuine servant of God and His Messiah Jesus—whether as a Jew or as a Gentile.
In addition, the message of the cross is not only that we all deserve eternal death from God, but also that that we cannot
stop ourselves from deserving death by fulfilling the right condition of belief in God and His Messiah (cf. Genesis 15:6;
Galatians 3:1ff., and Romans 4). God must of His own initiative and choice cause us to meet this condition, which
should settle the issue in Galatians without any further explanation—if the Galatian Christians are listening carefully
enough, which is probably not the case, because they have become so influenced by the opponents of the gospel against
whom Paul is writing (cf. Galatians 3:1ff.).
5
wˆ— hJ do/xa ei˙ß tou\ß ai˙w◊naß tw◊n ai˙w¿nwn, aÓmh/n – The ultimate praise and applause for man’s salvation goes to God,
and it starts now and goes on into eternity. This is for His gracious and merciful rescue of human beings from eternal
justice and destruction.

9

January 13, 2018
Galatians

6

Translation and notes by Earle Craig

qauma¿zw o¢ti ∞ou¢twß tace÷wß metati÷qesqe aÓpo\ touv kale÷santoß uJma◊ß e˙n ca¿riti ™[Cristouv] ei˙ß eºteron eujagge÷lion

– Here is the crux of the issue. Jesus as the Messiah is at the center of God’s exercising His independent kindness
towards evil human beings who need and acquire His mercy. Nothing else and no one else ultimately matters, not even
following the Mosaic Covenant, especially its religious and ceremonial requirements such as circumcision and eating
kosher. And this is true even though from an Old Testament perspective, the Mosaic Covenant is definitely connected
to God’s promises which were given to Abraham and which eventually culminate in how God uses the Messiah in the
lives of both the Jews and Gentiles.
The Galatian Christians have abandoned God and His message of crucified messiah grace which places them
concretely in the community of Jesus and those who will be rescued from God’s condemnation and destruction (cf. 1
Corinthians 1,2). The good news which Paul has declared to them requires only that they believe in Jesus and pursue
morality—within the context of divine kindness which cannot be merited through even obedience to the Mosaic
Covenant. Paul will go on to indicate that his opponents, who are influencing the Galatians, are presenting a very
different “good news,” because it promotes human self-effort as the means not just to please God, but to make oneself
worthy of mercy and eternal life (cf. Galatians 3:1ff.). Thus, to reject and desert God is to substitute natural human
performance for His grace as the primary means to gain His favor, mercy, and life.
Paul is genuinely shocked that people whom he watched embrace the truth are now actually abandoning it. He had
spent anywhere from a few days to perhaps a few weeks in each of the cities such as Pisidian Antioch, Iconium,
Lycaonia, Lystra, and Derbe, along with the surrounding area which incorporated Galatia in central Turkey (Acts
13:14-14:28). As a result, he had become convinced that he had seen genuine conversions from paganism to
Christianity by many Gentiles in the area. Plus, he most likely had explained to them the important concept of God’s
grace, along with the centrality of their belief Jesus as Messiah and advocate, especially in the light of the intense
opposition to this message which he encountered among the Jews in cities such as Pisidian Antioch, where he was
literally driven out of the city.
7
o§ oujk e¶stin a‡llo, ei˙ mh/ tine÷ß ei˙sin oi˚ tara¿ssonteß uJma◊ß kai« qe÷lonteß metastre÷yai to\ eujagge÷lion touv Cristouv –
Paul is emphatic that this new message of which the Galatians are becoming persuaded is NOT good news—meaning
that it will result in eternal condemnation and destruction if they wholeheartedly embrace it. Indeed, those who are
presenting it, as they upset the Galatians by calling into question whether or not they have eternal life through strictly
their belief in Jesus, are even desirous at a certain level within themselves of distorting the good news of God’s grace
and the Messiah who suffered death. Therefore, Paul suspects that the desire of these teachers’ to alter the biblical
message of God is coming from their moral depravity, not just from naiveté. They are not simply immature in their
biblical understanding. They are wholy committed to falsehood and to encouraging others to follow their lie. How does
Paul know this? We will see that it is because he senses that they are using pressure tactics that lack grace while
promoting their message (in contrast to the gracious “weak” brothers of Romans 14). They are trying to “compel”
(aÓnagka¿zw – cf. 2:3, etc.) the Galatian Christians to become circumcised and follow the religious commandments of
the Mosaic Covenant, which include eating kosher (cf. Galatians 2:11ff.). In turn, Paul accuses his opponents of
fostering slave-like loyalty to themselves and their prideful pursuits (cf. 4:17,18). Notice, though, that these teachers’
message does contain information about the Messiah, in fact, belief in Jesus as the Messiah. Indeed, if there is naiveté
in their motivation, it is the fact that they adhere intellectually to all the points of Paul’s theology (which is why it is so
easy for the Galatian Christians to be tricked by these false teachers), while also living out a different theology, which
actually is the opposite of Paul’s. As a result, they want to add to belief in Jesus and God’s grace that which they
consider necessary for a person to be a legitimate follower of Jesus, which in their opinion is living Jewishly according
to God’s Mosaic Covenant. However, Paul will explain in this letter that the covenant is for only Jews, not for Gentiles
who have no obligation per se to it. And even Jews are not obligated to it ultimately for eternal salvation (or, by
extrapolation, for living in the millennial kingdom), which comes only through Jesus and His sacrificial offering. This
is to say that Jews have an historical and national obligation to the Mosaic Covenant but not an eternal and salvific
obligation to it.
David, for example, realized this relativizing of the Mosaic Covenant when he said in Psalm 51:16,17, “You do not
delight in sacrifice [of animals according to the Mosaic Covenant]. Otherwise, I would give it. You are not pleased with
a burnt offering. The sacrifices of God are a broken spirit. You, God, will not despise a broken and crushed heart.” It
was David’s humble, repentant inwardness, not his adherence to the Mosaic Covenant commandment to offer an
animal to God, that pleased God, leaving open the door to another kind of sacrifice, i.e., that of the Messiah, to be the
only instrument which God would use to administer His mercy to sinners.
In addition, Paul will indicate that these opponents think that they are making themselves worthy of God’s blessing of
eternal mercy and life because of their strong reliance on their “flesh” (cf. 3:1-5). This is like saying to God, “You must
be impressed with my religious performance which makes me a good person and, therefore, worthy of Your mercy,”
even while these people affirm, in theory, God’s grace and deny that they can earn anything from Him. Again, they
verbally agree with Paul’s theology but deny it by their actions.
8
aÓlla» kai« e˙a»n hJmei√ß h£ a‡ggeloß e˙x oujranouv ¡eujaggeli÷zhtai [uJmi√n]⁄ par∆ o§ eujhggelisa¿meqa uJmi√n, aÓna¿qema e¶stw –
To make his point, Paul uses an extreme example of someone’s being sent from God to proclaim the “good news” of
salvation but who presents a message opposite to the actual truth. This person, even if it were the angelos of Yahweh, a
theophany, would be eternally condemned and destroyed. This is how egregious and horrendous this error is. The same
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goes for him and any of his Antiochene fellow Christians. Therefore, to claim than one is focusing on God’s grace and
Jesus as the Messiah but to declare that a person cannot be a genuine follower of Jesus without following the Mosaic
Covenant, while also implying that a person must make himself worthy of God’s blessing through his religious
performance, thus attempting to compel (aÓnagka¿zw – cf. 2:3, etc.) people to embrace error, is to present a message
which is opposite to that of both the Old and the New Testaments and will result in eternal condemnation for the person
who embraces it.
9
wß ™proeirh/kamen kai« a‡rti pa¿lin le÷gw: ei¶ tiß uJma◊ß eujaggeli÷zetai par∆ o§ ™`parela¿bete, aÓna¿qema e¶stw – It is
possible that Paul is referring to what he just wrote in v. 8, so that he is repeating himself for emphasis’ sake. However,
on the basis of the resistance which Paul had observed among even Jewish Christians to the simple message of
believing in Jesus without feeling equally obligated to follow the Mosaic Covenant (cf. Acts 13-15), it seems more
likely that Paul had contrasted the current Judaistic message of salvation with that regarding Jesus as the Messiah in his
teaching the Galatians when he had been with them on his first missionary journey. He must have warned them of the
danger of following this erroneous Jewishism vs. true Jesusism. The strength of Paul’s statements here indicate that he
believes the person who is proclaiming this kind of error is not demonstrating a heart of genuine belief and will incur
God’s condemnation and destruction as a result.
10

a¶rti ga»r aÓnqrw¿pouß pei÷qw h£ to\n qeo/n; h£ zhtw◊ aÓnqrw¿poiß aÓre÷skein; ei˙ £ e¶ti aÓnqrw¿poiß h¡reskon, Cristouv douvloß
oujk a·n h¡mhn – Without explicitly accusing his opponents of being men-pleasers rather than God-pleasers, Paul

certainly implies it in this sentence. He is saying that there are two kinds of people in the world—those who seek man’s
approval and those who seek God’s approval. Paul, in fact, had been the former kind when he was following the
Judaism of his day and before Jesus confronted him on the road to Damascus and he was invaded by the grace of God.
Here, he is implying that those against whom he is writing are seeking man’s approval, not God’s, and, therefore, their
message should be rejected by the Galatians. He is also stating explicitly that when a person has genuine belief in Jesus,
he does not need nor look for other people to affirm him or approve of him in this pursuit. He needs only God’s. Paul is
also implying that being a slave of the Messiah is to be free from the Mosaic Covenant, which, accompanied by man’s
moral depravity and thinking that it is both the basis and the only condition for obtaining God’s mercy, leads to people
trying to get each other’s approval through their obedience to its religious requirements. Cf. Galatians 6:14 where he
mentions that the Judaistic teachers want to brag to other people about the Gentiles’ performance of the Mosaic
Covenant as a result of their influence on them.
11
gnwri÷zw ™ga»r uJmi√n, aÓdelfoi÷, to\ eujagge÷lion to\ eujaggelisqe«n uJp∆ e˙mouv o¢ti oujk e¶stin kata» a‡nqrwpon – Just as
there are two kinds of people in the world, there are two sources of ideas—man and God. Paul has already mentioned
in v. 1 that his message and his responsibility to proclaim it do not have their origin in human beings. Instead, he will
go on to say that he came by the information necessary to fulfill his calling as an apostle through Jesus the Messiah. It
was directly from him and, therefore, from God the Father. Consequently, that which is “from man” is always a
distortion of the biblical message, which implies that only NT information spoken or written by apostles is true and
authoritative.
12
oujde« ga»r e˙gw» para» aÓnqrw¿pou pare÷labon aujto\ ™ou¡te e˙dida¿cqhn aÓlla» di∆ aÓpokalu/yewß ∆Ihsouv Cristouv – There
are two kinds of messages in this world—the kind that is not based upon the biblical message coming from God and the
kind that is. Paul’s apostolic message did not come from other, sinful human teachers, not even from the apostles in
Jerusalem. God revealed Jesus to Paul, and Jesus revealed the NT message to him. As a result, Paul is implying that his
message and its presentation are both infallible and true. Nothing else should be considered truth in its entirety,
because, by definition, people on their own derive ideas that are never completely true in their description of reality.
Only the apostles, and the rest of the Bible by extrapolation, will always in their writings be able to provide us with
nothing but infallible ideas.
13

h˙kou/sate ga»r th\n e˙mh\n aÓnastrofh/n pote e˙n twˆ◊ ∆Ioudaiœsmwˆ◊, o¢ti kaq∆ uJperbolh\n e˙di÷wkon th\n e˙kklhsi÷an touv
qeouv kai« ™e˙po/rqoun aujth/n – Paul’s former “Judaism” both was a means to gain man’s approval and was not actually

based upon the biblical message but man’s distorted interpretation of the biblical message. Thus, Paul’s pursuit of
obeying the Bible within the Judaism of his day was actually an anti-Bible message, which was obvious because he was
persecuting the people who were following the Bible by virtue of their belief in Jesus as the Messiah. To stand against
Jesus and the community who believe in him is to stand against the Bible and God, even if it is being done by people
who claim to follow the Bible. Opposition to the biblical message is much more obvious when it is being done by those
who claim other documents and texts to be sacred and more worthy of following. Thus, the subtlety of these issues in
Galatians.
14

kai« proe÷kopton e˙n twˆ◊ ∆Ioudaiœsmwˆ◊ uJpe«r pollou\ß sunhlikiw¿taß e˙n twˆ◊ ge÷nei mou, perissote÷rwß zhlwth\ß uJpa¿rcwn
tw◊n patrikw◊n mou parado/sewn – In fact, Paul considers himself to have been the best of the best of the distorters of

the Bible by virtue of his hyper-commitment to the traditions of the Jews that had been passed down from previous
generations. However, these traditions were not the essence of biblical truth, because they lead someone, in effect, to
deny Jesus’ death and its message of God’s grace to morally depraved sinners, even while, perhaps, claiming to believe
in Jesus—as is the case with those of a “circumcision mindset” (cf. 2:11) to whom he is referring in this letter as
opponents of the gospel.
15
oºte de« eujdo/khsen ‹[oJ qeo\ß]« oJ aÓfori÷saß me e˙k koili÷aß mhtro/ß mou ‹1kai« kale÷saß dia» thvß ca¿ritoß aujtouv« –
Paul’s God-given destiny and role on earth as the apostle to the Gentiles with authentic belief was already established
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when he was born. Later, God by His grace changed him into such when Jesus met him on the road to Damascus. Thus,
inwardly in his heart God stopped Paul’s evil pursuit of seeking man’s approval with an erroneous interpretation of the
Bible and led him in the direction of truth and authentic belief—to seek only God’s approval.
16

aÓpokalu/yai to\n ui˚o\n aujtouv e˙n e˙moi÷, iºna ™eujaggeli÷zwmai aujto\n e˙n toi√ß e¶qnesin, eujqe÷wß ouj prosaneqe÷mhn sarki«
kai« aiºmati – After God had clearly made Jesus as the Messiah the focal point of Paul’s life, Paul did not look to a

human being to substantiate, verify, and endorse this change and him as an apostle of the Messiah to the non-Jewish
portion of the society of the 1st century Roman Empire. Paul never sought the approval of others for what he believes.
He has stuck strictly to the source—God through Jesus and the scriptures.
17

oujde« ™aÓnhvlqon ei˙ß ÔIeroso/luma pro\ß tou\ß pro\ e˙mouv aÓposto/louß, aÓll∆ aÓphvlqon ei˙ß ∆Arabi÷an kai« pa¿lin
uJpe÷streya ei˙ß Damasko/n – Paul did not even seek the other apostles’ understanding of the biblical message or their

endorsement. He simply went by himself into the desert to think and learn from Jesus and then returned to Damascus.
18

e¶peita meta» ¢e¶th tri÷a› aÓnhvlqon ei˙ß ÔIeroso/luma i˚storhvsai ™Khfa◊n kai« e˙pe÷meina pro\ß aujto\n hJme÷raß dekape÷nte

– The point is that he still did not have the full endorsement of all the apostles. Nor had he sought out a meeting with all
the apostles to learn from them the message which he was supposed to present to the Gentiles. His message was
something he learned only from God through Jesus and the OT scriptures.
It is interesting that Paul had taught these Galatian Christians about Peter, i.e., Kephas, and that Paul called him by his
original name. cf. 1 Corinthians 1:12.
19
eºteron de« tw◊n aÓposto/lwn ¡oujk ei•don⁄ ei˙ mh\ ∆Ia¿kwbon to\n aÓdelfo\n touv kuri÷ou – Same point as above, but now
Paul states that he did meet Jesus’ brother James in Jerusalem—different from John’s brother James (cf. Acts 12:2,
“And [Herod Agrippa I] had James, the brother of John, killed with a sword”).
20
a± de« gra¿fw uJmi√n, i˙dou\ e˙nw¿pion touv qeouv o¢ti ouj yeu/domai – Yes, Paul did have some contact with two important
leaders of Christianity in Jerusalem, the center of Jewish Christianity, but he was not discipled by them. Jesus along
with the Old Testament was his sole teacher. Someone really seems to be trying hard to tell a story about Paul that is
different from what actually happened, in order to claim that he is wrong about being a bona fide apostle of Jesus who
knows the truth. Or Paul is simply affirming and emphasizing the fact that his message is not derived from man, e.g.,
from renowned Jewish teachers who have become believers in Jesus and who therefore must know the correct way to
understand the Messiah in the light of the OT. Instead, his message is from God alone through the Messiah, like that of
the other apostles, even though he did not consult them in order to make sure he was getting it right.
21
e¶peita h™lqon ei˙ß ta» kli÷mata thvß Suri÷aß kai« ∞thvß Kiliki÷aß – Paul continued to stay away from Jerusalem after his
first meeting there with Peter and his seeing James, Jesus’ brother. Syria and Kilikia are north of Israel proper, and
Paul’s hometown Tarsus is in Kilikia.
22
h¡mhn de« aÓgnoou/menoß twˆ◊ prosw¿pwˆ tai√ß e˙kklhsi÷aiß thvß ∆Ioudai÷aß tai√ß e˙n Cristwˆ◊ – Paul also had no interaction
personally with the Jewish Christians in all the area of Judea around Jerusalem.
23
mo/non de« aÓkou/onteß h™san o¢ti oJ diw¿kwn hJma◊ß pote nuvn eujaggeli÷zetai th\n pi÷stin h¢n pote ™e˙po/rqei – The Judean
community of believers only kept hearing that this person who was out to destroy the message of Jesus as the Messiah
was now proclaiming it as true. Quite a radical change for a former Pharisee. Something that could happen only by
virtue of God’s grace working within him and fully convincing him that not only had he been wrong in his
understanding of Judaism, but also that he could now confidently proclaim that the crucified man, Jesus of Nazareth,
was the biblical Messiah. This kind of change truly requires a miracle of God to bring it about. Of course, Paul’s
personally being confronted by Jesus on the road to Damascus would be rather convincing, even on just a human level.
However, Jesus’ miracles among the Jews and their leaders while he was on earth did not fully convince them. Such is
the evil condition of the human heart. Thus, the miracle of God includes His changing Paul’s heart.
24
kai« e˙do/xazon e˙n e˙moi« to\n qeo/n – Paul had gone through a radical change—from a person who sought people’s
approval and was hostile to the biblical message in the midst of trying to use a distorted version of it, i.e., even while
claiming to obey the biblical message, to a person who sought God’s approval and was an apostle of the NT message to
the Gentiles, specifically designated as such and taught by Jesus. The Judean Jewish Christians marveled at God’s
powerful and miraculous change of Paul. He is implying that it is this same radical change that all morally depraved
human beings need to experience, including the teachers of falsehood who are influencing the Galatians, in order to
obtain God’s mercy. Thus, Romans 14 makes sense that people who are still emotionally committed to the Mosaic
Covenant can grant mercy to people who are not, because they understand both the depth of their own moral depravity,
making it impossible for them to act in such a way as to become worthy of God’s blessings, and the necessity of God’s
absolute grace, i.e., God’s being motivated to work within someone in spite of there being nothing inherently good
about him.
25
e¶peita dia» ™dekatessa¿rwn e˙tw◊n ¡pa¿lin aÓne÷bhn⁄ ei˙ß ÔIeroso/luma meta» Barnaba◊ sumparalabw»n kai« Ti÷ton –
Now Paul describes to the Galatians what his interactions with other men were like, particularly with the apostles and
false Christians in Jerusalem, because this will contribute to his point that the apostolic message of grace, belief in the
Messiah, and pursuit of morality, so as not to add anything to this message, is key to and the only elements necessary
for a person’s eternal destiny. This is probably around “14 years” after his first encounter with Jesus on the road to
Damascus—assuming that “14 years” is an idiomatic expression that simply means between 7 and 14 years. Thus, this
could be about A.D. 49 (36+14=50) when Paul, Barnabas, and “some others” (cf. Acts 15:2) traveled from Antioch to
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Jerusalem to consult with the other apostles on the issue of requiring the Gentiles who believe in Jesus to obey the
Mosaic Covenant. First they did so privately and then publicly as Acts 15 describes.
26

aÓne÷bhn de« kata» aÓpoka¿luyin: kai« aÓneqe÷mhn aujtoi√ß to\ eujagge÷lion o§ khru/ssw e˙n toi√ß e¶qnesin, kat∆ i˙di÷an de« toi√ß
dokouvsin, mh/ pwß ei˙ß keno\n tre÷cw h£ e¶dramon – The words “lest, perhaps, I am running…for nothing” sound as though

Paul was worried that he did not have a correct understanding of the gospel, so that all his previous efforts on his first
missionary trip and afterwards were in vain, and he would have to start all over again proclaiming the message of Jesus
the Messiah to the Gentiles. However, this does not make sense in the light of Paul’s having spent 14 years being
taught by Jesus with the OT scriptures on exactly what is the gospel and its ramifications especially for Gentiles,
because he was and is the only apostle to the Gentiles. Therefore, if anybody could be confident that he grasped the
biblical message correctly and how to present it to the Gentiles, it was Paul and not the apostles who were immersed in
the Jewish culture of Jerusalem. As a result, his concern is that he would have to keep on being the only apostle to the
Gentiles without being unified in his understanding with the Jerusalem apostles. Thus, Paul did not want to get into an
argument and waste his time with people who had not thought through the gospel. However, by mentioning a little later
in chapter 2 the incident with Peter in Antioch, Paul may be hinting at the fact that the Jerusalem apostles did not have
as firm a handle on the NT message as he had. Otherwise, why would Peter have been so easily influenced by those of
a circumcision mindset (cf. 2:11-21)?
27
aÓll∆ oujde« Ti÷toß oJ su\n e˙moi÷, ›Ellhn w‡n, hjnagka¿sqh peritmhqhvna – Paul was pleasantly surprised that all the
Jerusalem apostles did understand the ramifications of the gospel. They grasped the gracious aspect of the NT message
and the sole place that Jesus occupies for obtaining God’s mercy. And with this understanding as it pertained to the
both Jews and Gentiles, they were not at all interested in Titus’ being circumcised, even though he was a Gentile.
Nevertheless, the people of a circumcision mindset (2:11) would want to add circumcision and scrupulous obedience of
the Mosaic Covenant to Titus’ belief in Jesus as the Messiah as that which qualifies him to be a genuine believer in and
follower of Jesus. For these Jewish Christians, Jesus is not the sole basis for obtaining God’s mercy and eternal life.
Instead, the Mosaic Covenant is at least the primary basis for doing so, along with the perspective that a person makes
himself worthy of God’s blessing by his following the commandments of the Mosaic Covenant.
aÓnagka¿zw is the key word in this passage. The attitude behind it of a person’s insisting that people obey him is what
Paul is mainly objecting to. This is the anti-gospel of Galatians, because it reveals man’s moral depravity and hostility
toward God, who is the only one who can “compel” people to think, believe, and act a particular way. For people to
insist that others act according to their form of Christianity, because not to do so calls into question their eternal destiny
is to rebel against God and usurp His position as the only one, by His grace, who can make such demands. This would
obviously come as a great surprise to both those in the Judaism of Paul’s day and the Christianity of history. Cf.
Romans 14,15. Cf. Acts 26:11, “And as I punished them often in all the synagogues, I tried to force them to blaspheme
(hjna¿gkazon blasfhmei√n); and being furiously enraged at them, I kept pursuing them even to foreign cities (perissw◊ß
te e˙mmaino/menoß aujtoi√ß e˙di÷wkon eºwß kai« ei˙ß ta»ß e¶xw po/leiß).” Jewish leaders and church leaders of the mindset of
Paul’s opponents in Galatians love to hunt people down and destroy them and their authentic belief.
28

dia» de« tou\ß pareisa¿ktouß yeudade÷lfouß, oiºtineß pareishvlqon kataskophvsai th\n e˙leuqeri÷an hJmw◊n h§n e¶comen
e˙n Cristwˆ◊ ∆Ihsouv, iºna £ hJma◊ß katadoulw¿sousin – So these are “false brethren,” not abject Pharisees who are not only

focused strictly on the Mosaic Covenant, but also reject Jesus as the Messiah. Therefore, these are people who overtly
and enthusiastically embrace the grace of God and Jesus as the Messiah, but they are living their belief in such a way
that it becomes clear that they are of the mindset that the only way to be a legitimate Christian, whether Jew or Gentile,
is to obey the Mosaic Covenant. Somebody in the group has let them in under the pretense that they agree with an
accurate view of the biblical message, while their intent is to change the minds of Paul, Barnabas, and Titus, who did
have such a view (and perhaps a more accurate view at this time than the Jerusalem apostles), and to force them
somehow to adopt their view of the Bible by intimidating them. Thus, Paul reveals an effect of moral depravity—its
desire to make other people acknowledge its authority and legitimacy and, in effect, to make them slaves of its
worldview. In other words, it is not interested in or respectful of other people being authentic, thoughtful, and mature
individuals. Instead, these false Christians are following their own evil desires, are interested in others’ being their
followers who submit to their superior thinking, capability, and authority. Therefore, we will find these people
exercising their moral depravity in this way as leaders of even present day Christian and biblical organizations, and the
dead giveaway that they are wolves in sheep’s clothing is that they seek to compel people to follow them and base their
thinking and authority on traditions and creeds, while claiming that their knowledge is grounded in the Bible.
Paul also indicates in this verse that the other authentic, believing Jews and he have a certain freedom—even as Jews.
He will go on to explain this more explicitly in chapters 3 & 4, but he means that, with a proper understanding of the
mercy which God grants through Jesus’ advocacy, even a Jew is free in an eternal sense from his obligation to the
Mosaic Covenant. While God has given this covenant to the Jewish people in order to distinguish them from the rest of
the world, from Gentiles, nevertheless, Jesus as their eternal priest, who appeals to God for mercy on their behalf at the
judgment, frees them from having to rely on the Mosaic Covenant for this same mercyand even to obey it if
circumstances warrant their departing from it, e.g., Paul when he is among Gentiles (cf. 1 Corinthians 9:19-23).
Therefore, even an OT Jewish believer, who studied his scriptures carefully, would have understood that God was
going to use some other means than the Mosaic Covenant to provide him with eternal mercy, thus rendering him “free”
from the covenant in exactly the same way that both NT Jewish and Gentile believers are free from it. In addition,
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Paul’s concern in this letter is to remind his Gentile readers that have no obligation whatsoever to the Mosaic Covenant,
while the Jews do within the historical reality of that time when God changes the hearts of all the Jews living on the
land of Israel, and, for the first time in history, they perform the commandments of the covenant as they were meant to
do so—as a nation unified in heart, theology, and submission to the Messiah.
29
¡oi–ß oujde«⁄ pro\ß w‚ran ei¶xamen thØv uJpotaghØv, iºna hJ aÓlh/qeia touv eujaggeli÷ou ™diamei÷nhØ pro\ß uJma◊ß – Paul, Barnabas,
and Titus did not hesitate for a moment in their refusal to be intimidated by these believers of a false “gospel.” And
Paul says that the reason was so that the true gospel could continue to be the only message presented to Gentiles like
the Galatian Christians, which, of course, means that these latter people are way off the path of truth by giving in to the
teacher(s) with the circumcision mindset (cf. 2:11ff.). Certainly, this should be enough to settle the issue and motivate
the Galatian Christians to abandon their current attraction to this false teaching, but Paul goes on for another four and a
half chapters to make it clear exactly what is the truth and the problem with their thinking.
30

aÓpo\ de« tw◊n dokou/ntwn ei•nai÷ ti, _ oJpoi√oi÷ pote h™san oujde÷n moi diafe÷rei: pro/swpon ∞[oJ] qeo\ß aÓnqrw¿pou ouj
lamba¿nei _ e˙moi« ga»r oi˚ dokouvnteß oujde«n prosane÷qento – Sounds as though the other apostles were accused by the

believers of false ideas of being low life sinners (fishermen, tax-collectors, etc.) before they took on their leadership
role, while, perhaps, the circumcision mindset believers (2:11ff.) were respected scribes and Pharisees—like Paul. Or,
Paul was supposed to be impressed with the fact that these Jerusalem apostles had actually walked with Jesus
throughout his entire three year ministry before his death, thus making them more apostolic and more knowledgeable of
the NT message than Paul. However, the past history of an apostle does not matter to Paul, because he had studied with
Jesus for fourteen years and understands, first hand, that God can turn the worst rebel against him (or fisherman, taxcollector, et. al.) into an apostle—as He did with Paul. Nevertheless, these Jerusalem apostles had nothing to add, such
as circumcision and following the Mosaic Covenant for the Gentiles, to Paul’s NT message, because there was nothing
to add to a clear understanding and indication of God’s grace and mercy through belief in the Messiah!
31
aÓlla» toujnanti÷on i˙do/nteß o¢ti pepi÷steumai to\ eujagge÷lion thvß aÓkrobusti÷aß kaqw»ß Pe÷troß thvß peritomhvß – It is
interesting that Paul says literally “the gospel of the uncircumcised” and “[the gospel] of the circumcised,” which could
be interpreted as referring to two different gospels, one for Gentiles and the other for Jews. However, it becomes clear
in Galatians that this is not the case. Therefore, it makes more sense to translate the genitives thvß aÓkrobusti÷aß and thvß
peritomhvß with the English preposition “to.” Paul is saying that the Jerusalem apostles were on the same page as he was
in regard to the elements of grace toward both Jews and Gentiles and the Messiah as the focal point of God’s mercy, to
the extent that James, Kephas, and John endorsed Paul and Barnabas in Paul’s responsibility to take the message of
Jesus as the Messiah to the Gentiles with the same level of directive from God to Peter to take this message to the Jews.
Cf. John 21:15-19 when Jesus says to Peter, “Feed/Shepherd my sheep,” referring to Jewish believers.
32
oJ ga»r e˙nergh/saß Pe÷trwˆ ei˙ß aÓpostolh\n thvß peritomhvß e˙nh/rghsen kai« e˙moi« ei˙ß ta» e¶qnh – This must be God to
whom Paul is referring as the one who directly “energizes” both Peter and Paul to fulfill their apostolic responsibilities
to the Jews and the Gentiles respectively. Thus, the other apostles saw that God was using Paul in proclaiming the NT
message to the Gentiles just as God had used and was using Peter among the Jews. Cf. John 21:15-19 & Acts 2. As a
result, the apostles were able to conclude that Paul was a legitimate apostle. Indeed, Paul’s whole story confirmed this.
33

kai« gno/nteß th\n ca¿rin th\n doqei√sa¿n moi, ¡∆Ia¿kwboß kai« Khfa◊ß⁄ kai« ∆Iwa¿nnhß, oi˚ dokouvnteß stuvloi ei•nai, dexia»ß
e¶dwkan e˙moi« kai« Barnabaˆ◊ koinwni÷aß, iºna hJmei√ß ei˙ß ta» e¶qnh, aujtoi« de« ei˙ß th\n peritomh/n – Not only were the apostles

all on the same page theologically with respect to grace and the Messiah, but James, Peter, and John saw no problem
with Paul’s pursuing presenting the message of a Jewish Messiah to Gentiles, because they recognized that this
function and role had been given to him by God. Thus, there was no difference between James et al. and Paul and
Barnabas as, probably, the circumcision mindset believers may have been trying to say (cf. 2:11ff.). This is another
clue that the people affecting the Galatians claimed to be Christians from Jerusalem, who knew the Jewish Christian
leadership there. They were trying to drive a wedge between Paul and the Jerusalem apostles—thus driving a wedge
between the Jerusalem Christians (who are mostly if not exclusively Jews) and the Antiochene Christians (who are
mostly Gentiles). They want them to join ranks with the Jerusalem Christians, as if the latter support them in their
adding religious obedience of the Mosaic Covenant to the gospel as the basis for salvation, which Paul is clearly
pointing out is NOT the case.
34
mo/non tw◊n ptwcw◊n iºna mnhmoneu/wmen, o§ kai« e˙spou/dasa aujto\ touvto poihvsai – The word “add” is not in the text.
However, the flow of Paul’s thinking here has to do with changing the apostolic message by adding strict religious
obedience of the Mosaic Covenant to the Gentiles’ Christianity. Therefore, Paul is saying that the other apostles did
“add” something to Paul’s theology, but it was not really an addition, because Paul already had it in his theology—to be
compassionate to the poor. But this is no different from adding morality to morality. It is not really an addition. It is
simply a restatement of the whole truth. Authentic believers in God’s grace and the Jewish Messiah naturally pursue
morality, which includes compassion and caring towards those in need in our world, especially those of the Christian
community who will share in the wealth of eternal life. Paul will make this “addition” of Spirit-caused morality clear in
chapter 5.
35
o¢te de« h™lqen Khfa◊ß ei˙ß ∆Antio/ceian, kata» pro/swpon aujtwˆ◊ aÓnte÷sthn, o¢ti kategnwsme÷noß h™n – After Paul has been
affirmed by Peter, James, and the other apostles in their unified and identical understanding of God’s grace and belief
in Jesus the Messiah, a strange thing happens. He returns to Antioch with the message of the freedom from religious
pursuits for all Christians, both Jews and Gentiles, and Peter comes a visiting the mostly Gentile Christian community
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in Antioch. He starts off fine in his visit, but then he completely changes his tune and begins acting as though he
repudiates the gospel. Indeed, Paul puts it in terms of his acting like a condemned person, as someone who is
committed to disobeying God and incurring God’s condemnation and eternal destruction (kategnwsme÷noß h™n).
Paul’s description of Peter implies that the Jewish Christians who are influencing the Galatians are condemned people,
if they are as committed to their perspective as he thinks they are. He has already said as much in 1:8,9.
36

pro\ touv ga»r e˙lqei√n ™tinaß aÓpo\ ∆Iakw¿bou meta» tw◊n e˙qnw◊n ™`sunh/sqien: o¢te de« ™1h™lqon, uJpe÷stellen kai« aÓfw¿rizen
e˚auto\n fobou/menoß tou\ß e˙k peritomhvß – So Paul has returned to Antioch from Jerusalem, and Peter sometime later

follows him. Then, “certain men…from James” visit. These, like Peter, are Jewish Christians from Jerusalem, which
means that they must have outwardly indicated that they believed as the apostles did, so that it is God’s grace and belief
in Jesus as the Messiah which qualifies a person for God’s mercy and eternal life. But Paul calls them in this verse
“those of a circumcision mindset” (tou\ß e˙k peritomhvß), meaning that they still remain inwardly committed to the
erroneous belief that following the Jewish Mosaic Covenant must be at the center of a person’s relationship with
God, even to the extent that this person makes himself worthy of God’s blessings, while also embracing Jesus as
Messiah. Therefore, the people of this mindset outwardly agree with Paul and the apostles regarding the primacy of
God’s grace and the crucified Messiah, but they act as though their obedience of the Mosaic Covenant is most
necessary in order to obtain God’s blessings. As a result, by their actions and intimidation of Peter, they are
wholeheartedly embracing the error against which Paul is writing in this letter, so that even Peter begins trying to
compel (aÓnagka¿zeiß – 2:14) the Gentiles to comply with them.
Paul is not necessarily accusing Jesus’ brother James of believing this error, but is simply indicating that these men
come from Jerusalem. Because they are surrounded by Jews and Jewish Christians in Jerusalem, they are still thinking
that all Christians, both Jews and Gentiles, should follow the Mosaic Covenant as the manner in which they
demonstrate bona fide belief in Jesus as the Messiah—in spite of the fact that their leaders, the apostles, do not believe
this. This discrepancy is not clicking in their heads, and when they arrive in Antioch, they somehow are able to
convince Peter of their perspective, and he withdraws from eating non-kosher food with the Gentiles, even though he
had been willing to do so prior to the arrival of these men. Paul says that Peter is even intimidated by these men, thus
displaying the very kind of effect that the Jewish believers are having on the Galatian Christians—causing them to be
afraid of them such they want to avoid being ostracized from the community of believers (cf. 4:17). For Paul, this is
also like “acting like a condemned person” (cf. 2:11). The inference we can draw is that a proper, biblical mindset sees
no difference between believing Gentiles who do not eat kosher and believing Jews who do (or do not, in the midst of
their belief in God’s grace and Jesus as their Messiah), thus permitting the latter to eat non-kosher food with believing
Gentiles without affecting their relationship with God.
Thus, Peter ends up being intimidated by the so-called believing Jews from Jerusalem with their religious mentality of
adding meticulous performance of the Mosaic Covenant to God’s grace and belief in Jesus in order to gain His mercy
for the sake of eternal life—whether a person is a Jew or a Gentile. In this case, they are promoting the idea that Jews
and Gentiles must eat only kosher food, even (and perhaps especially) when both Jews and Gentiles are followers of the
Jewish Messiah, Jesus. Thus, Peter demonstrates his weakness in regard to believing the NT message and its
ramifications that Jesus had taught him for three years during his ministry.
cf. Peter’s experience in Acts 10 & 11 of eating non-kosher food with Cornelius and his family and this then finding
objection among the Jewish believers in Jerusalem. These two events, juxtaposed with one another, demonstrate how
susceptible to either immature thoughts or the immorality at the level of his defining moral essence Peter was—even as
an apostle. And this would be true of any of the apostles. Yet, their writings which we have are inerrant, infallible, and
authoritative—as they should be as they proclaimed the message of Jesus in the capacity in which he commissioned
them.
37
kai« sunupekri÷qhsan aujtwˆ◊ ∞[kai«] oi˚ loipoi« ∆Ioudai√oi, w‚ste kai« Barnaba◊ß sunaph/cqh aujtw◊n thØv uJpokri÷sei – This
suggests not only the powerful attraction of religious pursuits and the power of intimidation by those who are
committed to religious pursuits, but also the susceptibility to religious pursuits and intimidation of morally depraved
human beings.
Paul must have been really disappointed to see Barnabas’ falling prey to the intimidation of those of a circumcision
mindset. The hypocrisy is the appearance of pursuing something good with an inward motivation that is pure evil. Or,
in this case, it is the Jews’ claiming to believe all the correct points of truth of the gospel, while acting in a manner
contrary to the truth. Consequently, their adherence to the truth is merely play acting and not genuine.
38
aÓll∆ o¢te ei•don o¢ti oujk ojrqopodouvsin pro\ß th\n aÓlh/qeian touv eujaggeli÷ou, ei•pon twˆ◊ ™Khfaˆ◊ e¶mprosqen pa¿ntwn –
Here is another way that Paul describes the problem, “not acting consistently with the truth of the gospel.” Certainly,
Peter would have explicitly agreed with Paul that a person is saved through the grace of God and belief in the Messiah
(which results in pursuing morality; cf. chapter 5). However, he is acting in such a way that he believes that a person
must not only obey the religious commandments of the Mosaic Covenant, but also make himself worthy of God’s
blessings (which comes out in the rest of v. 14 and which is consistent with Paul’s objection to the mindset of the Jews
who are intimidating and compelling the Galatian Gentile Christians to follow the Mosaic Covenant).
Thus, by these men’s actions, it becomes a we/they situation. “We,” the Jews, are obeying the religious commandments
of the Mosaic Covenant as that which is necessary to make oneself worthy of obtaining God’s mercy through Jesus the
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Messiah. “They,” the Gentiles, must comply with our thoughts and actions or face expulsion from the Christian
community. But this is flat out denial of the truth of the biblical message.
39
ei˙ su\ ∆Ioudai√oß uJpa¿rcwn e˙qnikw◊ß ¡kai« oujci« ∆Ioudaiœkw◊ß zhØvß⁄, ™`pw◊ß ta» e¶qnh aÓnagka¿zeiß i˙oudaiŒzein – Paul is writing
this letter so hastily that it is difficult to know exactly when his statements to Peter end and his instructions to the
Galatians resume, but it seems best to place this transition at 3:1.
This paragraph of 2:14b-20 really needs the rest of Galatians in order to explain it, but v. 14 is another great way to
summarize the issue. The Jewish apostle Peter has been living his life with the perspective which any Christian,
including a Gentile, should have, that neither Jews nor Gentiles are obligated per se to the Mosaic Covenant as either
the basis or the condition of their obtaining God’s eternal mercy through His grace and the advocacy of the Messiah.
And Peter has been operating on this basis by eating non-kosher food with the Gentile believers in Antioch. Paul is
therefore asking why all of a sudden it makes sense to Peter to change his tune and require that both Jews and Gentiles
eat kosher—with the included mentality that it makes one worthy of God’s blessings (since intimidation is part of the
visiting Jews’ message)?
A Jew’s obedience to the national and historical obligation of the Mosaic Covenant is unnecessary for obtaining eternal
mercy through Jesus such that a Jew’s lack of obedience to the covenant for existential reasons is irrelevant to his
eternal standing before God. Paul is saying to Peter that he has been operating within his Christianity on the basis of
grace and the freedom to be a Jewish sinner without thinking that his performance of the religious commandments of
the Mosaic Covenant affects his obtaining God’s mercy. Paul will go on in chapters 4 & 5 to describe this as the Jew’s
being “free” from the covenant, just as the Gentile is “free” from the covenant. And certainly ones’s performance of the
religious commandments does not earn him God’s blessing, which would be the full meaning of “to Jewishize their
manner of living,” i.e., to act like Jews who are thinking erroneously that a person earns God’s mercy through
obedience to all the commandments of the Mosaic Covenant.
But now Peter has switched to operating on the basis of his own prideful self-efforts of performing religious actions,
eating kosher in this case. This has led him to feel that everyone must imitate him in order to qualify for and earn God’s
mercy. Thus, “forcing (aÓnagka¿zeiß) the Gentiles to Jewishize their manner of living ” = attempting to compel them to
live like legalistic Jewish believers, those who may not explicitly claim that they need to make themselves worthy of
God’s mercy by means of their religious actions in line with the Mosaic Covenant, but they are living and treating
others as though they believe it is necessary. Plus, there is nothing like strength in numbers, even within a religious
institution, whereas, biblically, a person’s strength is supposed to come from God alone and the truth of God’s grace
alone so that he can stand as an individual without needing others to verify the authenticity of his faith.
The personally imposed psychological pressure to seek approval from others for the authenticity of one’s Christianity is
usually too great for most people to be able to stand alone and find their confirmation in their own individual
understanding of the biblical message. As a result, religious institutions such as churches exploit this need and provide
people with a convenient place to avoid their individual responsibility before God and join others in group deception—
believing that their common religious pursuits of participating in the church’s activities verify the genuineness of their
being Christians, and, without stating this explicitly, impresses God to the extent that they earn His blessings.
40
hJmei√ß fu/sei ∆Ioudai√oi kai« oujk e˙x e˙qnw◊n aJmartwloi÷ – A simple and straightforward admission by Paul that Peter and
he are members of the chosen people of God and that there is a definite ethnic and biblical difference between them and
the Gentiles. For example, God gave the Mosaic Covenant to the Jews, not to the Gentiles. Also, Paul’s statement about
the Gentiles as sinners does not exclude the Jews from being sinners. It merely highlights the fact that the OT has
spoken of Jewish sinners and Gentile sinners, because there is an ethnic, religious, and historical difference between the
two groups for didactic reasons. Also, it is easy for the Jews of the circumcision mindset in Antioch to pick out the
sinners among the Gentiles, i.e., anyone who, in their eyes, is not obeying the Mosaic Covenant, even while they are
claiming to believe in the Jewish Messiah, Jesus.
41

ei˙do/teß ∞[de«] o¢ti ouj dikaiouvtai a‡nqrwpoß e˙x e¶rgwn no/mou e˙a»n mh\ dia» pi÷stewß ¢∆Ihsouv Cristouv›, kai« hJmei√ß ei˙ß
¢Cristo\n ∆Ihsouvn› e˙pisteu/samen, iºna dikaiwqw◊men e˙k pi÷stewß Cristouv kai« oujk e˙x e¶rgwn no/mou, ™o¢ti e˙x e¶rgwn
no/mou ouj dikaiwqh/setai pa◊sa sa¿rx – Again, Paul is providing another great summary of his theology and the point

of contention in this letter. After mentioning in the previous verse that there are Jewish sinners and Gentile sinners, he
uses the generic term a‡nqrwpoß = man to state that any person, regardless of their ethnic origin, should not view the
Mosaic Covenant as the basis for his obtaining God’s eternal mercy. The only basis is Jesus the Messiah. What follows
from this is that obeying the Mosaic Covenant (and in the context of this letter to the Galatians, the religious
commandments of the covenant such as eating kosher) is not the condition for obtaining God’s mercy. The only
condition is belief in the Messiah (that naturally results in pursuing morality; cf. chapter 5).
The verb dikaiouvtai/dikaiwqw◊men is usually translated “justified” and is a legal term for standing before a judge and
being granted mercy in the light of one’s crime which deserves punishment. As a result, I have translated it “declared
forgiven.”
With the phrase e˙x e¶rgwn no/mou = works of the Covenant, Paul is referring to both the basis and the condition for how
a human being becomes forgiven by God. It is not by following the Mosaic Covenant, including its religious
commandments, as if a person could make himself worthy of such forgiveness. Instead, it is dia» pi÷stewß ¢∆Ihsouv
Cristouv›/e˙k pi÷stewß Cristouv = through belief in Jesus the Messiah, i.e., by accepting the message of the cross and
recognizing one’s complete inability to please God, along with the fact that only Jesus can adequately appeal to God for
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mercy.
Thus, Paul reminds Peter that kai« hJmei√ß = “indeed, we,” you and I Peter as apostles of Jesus the Messiah are counting
on only our belief in him (along with our pursuit of morality; cf. chapter 5) as what we need to do to be forgiven by
God. Therefore, Jesus alone is the focal point of a true believer’s belief, and religious obedience to the Mosaic
Covenant is not eternally relevant for the believer, whether he is a Jew or a Gentile. And Paul supplies the reason why
this must be the case, because e˙x e¶rgwn no/mou ouj dikaiwqh/setai pa◊sa sa¿rx = by following the commandments of
the Mosaic Covenant through natural human performance, no person whose moral essence is defined as “flesh,” i.e,
inherently and incurably evil this side of eternity, can find forgiveness from God. The basis and condition for salvation
are the Messiah and belief in him that has all been brought about by God’s grace.
This is the crux of the issue here in Galatians. The people with a circumcision mindset openly and publicly say that
they believe in God’s grace and Jesus as the Messiah. But do they really, because they feel compelled to add obedience
to the Mosaic Covenant through natural human performance to their belief in order to demonstrate that they are genuine
followers of Jesus as the Christ? And they even feel it necessary to intimidate people into following their lead? We also
see that the apostle Peter’s sudden change of mind and actions demonstrate how easy it is to succumb to this religious
mentality of which all human beings are susceptible.
42

ei˙ de« zhtouvnteß dikaiwqhvnai e˙n Cristwˆ◊ euJre÷qhmen kai« aujtoi« aJmartwloi÷, ™a°ra Cristo\ß aJmarti÷aß dia¿konoß; mh\
ge÷noito – If Paul’s and Peter’s being associated with the Messiah by belief in him and God’s grace means that other

people, such as those of the circumcision mindset, consider them sinners because they are not sticking strictly to the
religious commandments of the Mosaic Covenant, resulting in their eating non-kosher food, does this make the
Messiah a proponent of disobeying God and an opponent of the Mosaic Covenant? Certainly not. It simply highlights
the two important concepts of grace and belief in the Messiah, along with, of course the inability of human beings to
impress God with their religious performance because of their being incurably evil at the level of their defining moral
essence—in their “flesh.” It also highlights the difference in understanding of God’s purpose for the Mosaic Covenant.
43
ei˙ ga»r a± kate÷lusa tauvta pa¿lin oi˙kodomw◊, paraba¿thn e˙mauto\n sunista¿nw – If Paul were to go the direction of
the circumcision mindset, as Peter has done, then he would simply be reinstating the same kind of Pharisaical,
legalistic, and erroneous theology to which he adhered prior to his becoming a Christian. Thus, he would become a
transgressor of the biblical message and the Mosaic Covenant by promoting the covenant above the Messiah and by
distorting the concept of grace.
44
e˙gw» ga»r dia» no/mou no/mwˆ aÓpe÷qanon, iºna qewˆ◊ zh/sw. Cristwˆ◊ sunestau/rwmai – The “I” of Paul prior to his
becoming changed inwardly by God was convinced that he had within himself the necessary ability to please God
through obedience to the Mosaic Covenant. The “I” of Paul after his inward change is convinced he can do nothing in
and of himself with respect to morality and the covenant to please God. If he is going to please God, then God must
cause him to do so.
This is similar to what Paul says in Romans 7 & 8. He has realized by means of the work of God’s grace, which has
been working at the level of his heart commitments and in the midst of performing the commandments of the Mosaic
Covenant, that he is a morally depraved human being who deserves only God’s wrath and condemnation along with
eternal death. Thus, he can say here in Galatians that he was crucified with the Messiah. What Jesus suffered, Paul
deserves to suffer, i.e., eternal death, the recognition of which leads him to repudiate his evil nature as an adequate
means to please God. Instead, he knows through Jesus’ crucifixion that he deserves to be condemned by God,
regardless of how well he thought he was obeying the Mosaic Covenant, because he is incurably a morally depraved
sinner. The result of his discovery in the midst of the NT message is that God is now causing him by His grace to
believe in the Messiah and pursue authentic obedience to Him. Thus, Paul’s personal crucifixion with Jesus is his
acceptance of the fact that he is entirely morally incapable of pleasing God in and of himself, so that he dies to any
attempt to impress God with his moral or religious actions, including those seemingly in line with the Mosaic
Covenant.
45

zw◊ de« oujke÷ti e˙gw¿, zhØv de« e˙n e˙moi« Cristo/ß: o§ de« nuvn zw◊ e˙n sarki÷, e˙n pi÷stei zw◊ thØv tou ¡ui˚ouv touv qeouv⁄ touv
aÓgaph/santo/ß me kai« parado/ntoß e˚auto\n uJpe«r e˙mouv – The “I” of Paul who considered himself a good person in

God’s good graces by virtue of his committed performance of the Mosaic Covenant is no longer at the heart of who he
is and is that which is motivating him. Thus, also, he has no intent to gain God’s favor and eternal life, indeed even
earn it, through his efforts to obey the Covenant. Instead, it is “the Messiah,” i.e., his understanding of himself through
facing into what Jesus’ death means to him as a morally depraved human being, that is at the heart of who he is and
motivating him. Therefore, it is not his performance of the Mosaic Covenant which defines him and his relationship
with God, even though he is a Jew. Instead, what God has done to and for him by using the Messiah to demonstrate
what his moral depravity deserves is what drives Paul and makes him acceptable to God. As a result, Paul always
thinks of Jesus and his death for the impetus to accept his condition of moral depravity and need for God’s grace alone
that can cause him to meet the necessary condition of belief in the Messiah for eternal life. Paul even says that the
Messiah loved him by being willing to offer himself through death to God. Jesus’ love for him must also be
contributing to Paul’s motivation to live his life the way he is.
46
oujk aÓqetw◊ th\n ca¿rin touv qeouv: ei˙ ga»r dia» no/mou dikaiosu/nh, a‡ra Cristo\ß dwrea»n aÓpe÷qanen – The purpose of the
Messiah’s death was to demonstrate both what human beings deserve, God’s condemnation and destruction, and what
human beings cannot do, extricate themselves from this horrible predicament by performing their ways out of it, even
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with the Mosaic Covenant. Therefore, if it is possible to obey the Mosaic Covenant through natural human performance
AND by doing so obtain God’s mercy, then what is the point of His making Jesus die on the cross, especially when
Jesus’ death demonstrates what human beings deserve through their natural human performance? None whatsoever!
Therefore, as in other letters by Paul, the bottom line in regard to a morally depraved human being’s salvation is God’s
independent and active grace inwardly, along with the Messiah’s death on the cross (cf. Hebrews 13:9, “Do not be
carried away by various and foreign teachings. It is good for the heart to be strengthened by grace, not by foods, in
which those who conducted their lives were not benefited”). There are two kinds of people in this world—those who
have believed the biblical message and are choosing to be utterly dependent on only the grace of God for obtaining His
goodness, mercy, and salvation (plus, believe in the Messiah now that he has appeared), and those who are hostile to
the biblical message and are choosing to depend on themselves to please God through their natural human performance
(or ignore Him). Only the former are truly understanding and following the biblical message. Thus, Paul refuses to do
or say anything that would denigrate God’s grace as the one and only cause of a sinner’s salvation. If it were possible
only to perform humanly the Mosaic Covenant and then receive eternal forgiveness and life, then what was the point of
the Messiah’s dying that demonstrates the depth of our moral depravity, the absolute need for God’s undeserved grace,
and our need for the Messiah to intervene at the judgment for God’s mercy? In other words, the Messiah’s death is
intended to teach a very important lesson—that even Jews, who should be inwardly committed to obeying the Mosaic
Covenant for historical purposes, are morally depraved sinners who need more than their religious and moral
performance to gain God’s eternal mercy.
As I said before, it seems reasonable that 2:14b-21 were all spoken to Peter in front of the Jews who were distorting the
gospel message. The point of all these statements is that ONLY God’s grace and the Messiah, along with belief in him,
are the ONLY right way to relate to God. Performing the religious commandments of the Mosaic Covenant is irrelevant
to a person’s eternal destiny.
47

w‡ aÓno/htoi Gala¿tai, ti÷ß uJma◊ß e˙ba¿skanen £, oi–ß kat∆ ojfqalmou\ß ∆Ihsouvß Cristo\ß proegra¿fh £` e˙staurwme÷noß;

– These Galatian Christians are now acting as though Jesus’ death either did not take place or was meaningless, as Paul
has just intimated in 2:21. In other words, they really do not grasp the significance of Jesus’ death—that it proclaims
that not only do human beings deserve God’s condemnation and destruction, but also they are inherently incapable of
changing their status before God and pleasing Him, even obtaining His mercy. Thus, it is only by God’s taking the
initiative of changing then inwardly in order for them to meet the condition of exercising authentic belief in Him and
His Messiah that they can escape His judgment. It is God’s grace and mercy, not a person’s adhering per se to the
Mosaic Covenant as taught by those of the circumcision mindset that someone becomes pleasing to God and obtains
eternal life. By extrapolation, pleasing God does not occur by means of a person’s adhering per se to a religious system
and doctrinal standard put forth by non-apostolic leaders within the church. Yet, these are the kinds of man-made
requirements which naturally get set forth by people because of our common immorality at the core of our essence.
Paul had publicly and personally proclaimed to these Galatian Christians that Jesus is the Messiah and that his death
was an integral part of the message that communicates the profundity of human depravity as well as his necessary role
of high priest and advocate within God’s story. Paul is now astounded that they have forgotten this important part of
the message and chosen to believe that their self-effort and religious performance is the means of their earning and
gaining God’s mercy. Cf. 1 Corinthians 1 & 2—the profundity of the cross and a Crucified Messiah.
The MT includes the words thØv aÓlhqei÷aˆ mh\ pei÷qesqai after e˙ba¿skanen , i.e., “Who has deceived you from being
persuaded of the truth.” This makes sense in the light of the whole letter.
The MT also adds e˙n uJmi√n after proegra¿fh, i.e., “was publicly proclaimed as crucified in you,” but probably should be
translated “because of you,” referring to the Gentiles own problem of incurable immorality at their deepest, moral level,
so that Jesus’ death depicted their need for God’s grace and mercy just as much as it did for the Jews.
48
touvto mo/non qe÷lw maqei√n aÓf∆ uJmw◊n: e˙x e¶rgwn no/mou to\ pneuvma e˙la¿bete h£ e˙x aÓkohvß pi÷stewß – Here, Paul indicates
that part of the message of the circumcision mindset is that first a person obeys God by doing the Mosaic Covenant,
and then God responds to him by granting him His Spirit and all that accompanies His work, including forgiveness and
eternal life. Thus, Paul is asking the Galatian Christians, when they first heard the NT message of grace from Paul, did
the change of inwardness that they as Gentiles experienced occur as a result of their performing the Mosaic Covenant
or in the midst of their simply hearing the apostolic message from Paul? Obviously, the answer is the latter.
Paul does not have to imply in this question the additional element of a person’s thinking that he can make himself
worthy of God’s blessing, because all that suffices to make his point is that the Galatian Christians’ becoming believers
had nothing to do with the Mosaic Covenant. Nevertheless, this issue is there, because it is important to Paul’s whole
point in this letter. He certainly would not have used the Mosaic Covenant in his teaching these Gentile Christians
about the Messiah, because it is extraneous to the point of the gospel—especially for Gentiles‼ And he certainly would
not have taught them that they need to earn God’s mercy throught their religious actions. Plus, it is most likely that
these Gentiles changed from being Greek polytheists to Christian messianic monotheists, having never really heard
about or been taught the Mosaic Covenant.
49
ou¢twß aÓno/htoi÷ e˙ste, e˙narxa¿menoi pneu/mati nuvn sarki« e˙pitelei√sqe – This question is key to understanding both
Paul’s biblical mindset of gaining God’s forgiveness and eternal life and the religious mindset of his opponents in this
letter.
Does it really make sense that the Galatians would start their Christian journey towards God’s mercy and eternal life by
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His miraculously changing their inwardness independently of them and, then, they finish the journey by their own selfeffort of natural human performance and making themselves worthy of God’s forgiveness and eternal life? Of course
not.
Surely, the Gentile Galatians would admit that they were not at all engaged in doing Jewish religious acts when they
heard the NT message from Paul and became believers. Therefore, the cause of their entrance into following the
Messiah was God through His Spirit, not themselves and their religious activity. So why shift gears now and add the
Mosaic Covenant when it was not even on the their minds when they became believers? This would be foolish to do,
especially because the new gear demonstrates rebellion and not obedience toward God, because it includes a mentality
of earning God’s forgiveness and eternal life.
People so easily forget that they became Christians to escape God’s eternal condemnation through Jesus’ intercession at
the judgment, because they start to focus on pleasing God religiously in order supposedly to enhance their earthly lives.
And they do so collectively in order to gain encouragement and approval from others, thus convincing each other that
their religious acts are what demonstrate the legimitacy of their Christianity, when God is the only one whose approval
they should care about and who does approve of them through strictly their belief in Jesus as Messiah and advocate,
which He has brought about by means of His grace. Nevertheless, Paul will go on in 5:13ff. to make sure the Galatians
realize that their legitimate lack of connection to the Mosaic Covenant does not mean that they are disconnected from
pursuing morality per se, indeed the morality being brought about by the Spirit of God.
50
tosauvta e˙pa¿qete ei˙khØv; ei¶ ge kai« ei˙khØv – Are the Galatian Christians going to throw away what God started in their
lives just so that they can receive the applause and admiration of other people? Whatever God did to demonstrate
Himself in their midst as Paul proclaimed the gospel to them, even producing miracles on their behalf, did He do these
things in vain, so that now they are going to rebel against God and throw it all away?
51
oJ ou™n e˙picorhgw◊n uJmi√n to\ pneuvma kai« e˙nergw◊n duna¿meiß e˙n uJmi√n, e˙x e¶rgwn no/mou h£ e˙x aÓkohvß pi÷stewß – This is
the same kind of question as in 3:2. Did God begin and continue working among the Galatian Christians by providing
the operation of His Holy Spirit because of their religious behavior according to the Jewish Mosaic Covenant, or
because of their listening to the NT message which Paul presented and their believing it? Paul is making neither
listening nor believing another religious act. He is simply pointing out the context in which God was working—that of
listening and believing and NOT religious activity. In other words, belief while listening is something caused by the
Spirit of God, but it can feel so unsubstantial for people compared to doing religion. Nevertheless, they should not get
fooled into engaging in outward religion simply because it feels good, when what really matters to God is His gracious,
inward work of causing people to believe in the Messiah and the ramifications of his death for the sake of eternal mercy
and life.
52
kaqw»ß ∆Abraa»m e˙pi÷steusen twˆ◊ qewˆ◊, kai« e˙logi÷sqh aujtwˆ◊ ei˙ß dikaiosu/nhn – We can assume by the flow of his
argument, that Paul is saying that the dynamics of Abraham’s coming to faith were the same as a NT Christian’s, even
though he is referring to an event in Abraham’s life after he had initially believed God. In Genesis 15, God proclaims a
kind of “gospel” to Abraham to the effect that his physical descendants would be as numerous as the stars. Abraham’s
response to this “gospel” is to believe God. However, his belief must have been caused by the Spirit of God just as a
Christian’s belief is caused by Him. In addition, Abraham was not engaged in following the Mosaic Covenant when
this experience of authentic belief occurred in him, because the covenant had not yet been given by God to the Jews.
Paul explains this point in more detail in Romans 4. Therefore, Abraham was in no way performing religious acts when
he believed God and He declared him forgiven. Neither was he yet circumcised before this. All that was going on was
God’s presenting the truth of the “gospel” of numerous descendants to Abraham and his believing this truth—by means
of the Holy Spirit. Paul goes on to say that it is in the same way that all other believers acquire tzedaqah. Genesis 15:6
reads, “And he believed in Yahweh, and He accounted it to him as tzedaqah (há∂q∂dVx, dikaiosu/nhn = justification/
forgiveness).”
By referring to Abraham this way, Paul is implying that God’s purpose for giving the Mosaic Covenant to the Jews
must not have involved the necessity of obeying it as the basis for their acquiring His blessings, because certainly God
would not have changed His mind and, while permitting Abraham to be declared forgiven without doing anything
religious, required that his descendants perform religious acts in order to obtain the same forgiveness. If any Jew who
lived after Abraham wanted tzedaqah, all he would have to do is take his cue from Abraham and authentically believe
God for His truth.
53
ginw¿skete a‡ra o¢ti oi˚ e˙k pi÷stewß, ou∞toi ¡ui˚oi÷ ei˙sin⁄ ∆Abraa¿m – The people who can really claim to be the “seed of
Abraham” and his descendants are those who have gone through the same relatively simple process of doing authentic
belief. They hear the “message” of God; God works within them by His Spirit; and they choose to believe God for the
truth which He has spoken to them—just like Abraham. In this way, they mimic and imitate inwardly the exact same
kind of belief which Abraham both performed within himself and displayed outside himself. Thus, at no time in
history, even after God has given the Mosaic Covenant to the nation of Israel, is religious performance necessary for
either a Jew or a Gentile to become an authentic, biblical believer and obtain God’s mercy (tzedaqah) and eternal life.
Cf. Galatians 3:29 and Romans 4. [No wonder the Jews need to say that Abraham was peforming the Mosaic Covenant
even before it was given to Moses and the Israelites in the Sinai desert five hundred years later. This unwarranted
emphasis on the Mosaic Covenant is exactly what Paul is addressing in this letter.]
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54

proiœdouvsa de« hJ grafh\ o¢ti e˙k pi÷stewß dikaioi√ ta» e¶qnh oJ qeo/ß, proeuhggeli÷sato twˆ◊ ∆Abraa»m o¢ti
e˙neuloghqh/sontai e˙n soi« pa¿nta ta» e¶qnh – Even though God had in mind to separate out the Jews as Abraham’s

physical descendants from all other peoples and make them a very religious group by giving them the Mosaic Covenant
during the present realm (as well as an important kingdom, i.e., during the millennial kingdom of Jesus when he
returns), He still also planned to grant eternal life and forgiveness (the full “blessing” of Abraham) to other people who
were not thus religious like the Jews—and to the Jews completely apart from their religious performance. Cf. Genesis
12:3b, h`Dm∂dSaDh tñOjVÚpVvIm läO;k $ÔKVb …wâk√rVbˆn◊w (LXX – kai« e˙neuloghqh/sontai e˙n soi« pa◊sai ai˚ fulai« thvß ghvß). Thus,
when God was making His promises to Abraham long before and separately from the Mosaic Covenant, He promised
to grant mercy and eternal life to all ethnic groups, i.e., to both Jews and Gentiles, to those within the ethnic community
of Abraham’s physical descendants, the Jews, and to those outside this group, the Gentiles. Thus, God was thinking of
only authentic, inward belief in biblical truth like Abraham’s as that which would qualify both Jews and Gentiles for
His mercy and eternal life. In other words, in Genesis 12:3b, God is referring to both Jews and Gentiles with the word
tñOjVÚpVvIm (mishpechoth, LXX – ai˚ fulai). Paul substitutes ta» e¶qnh for ai˚ fulai, but the meaning is still the same, the
ethnic groups of the world which include both Jews and Gentiles.
Certainly, reading carefully the rest of the story of Abraham also sheds a lot of light on what God means in Genesis 12,
e.g., that Abraham, and anyone wishing to be like him, obtains God’s ultimately blessing of tzedaqah and forgiveness
by responding to His truth with genuine belief (cf. Genesis 15, 22), not by being religious, even though, in Genesis 17,
He commands Abraham and his descendants to circumcise themselves. However, this is merely the beginning of the
religious distinction which God is requiring of Abraham’s physical descendants, the Jews, and this distinction in
Abraham’s life comes many years after God declares him forgiven and qualified for his blessings by means of his
belief (cf. Genesis 15:6, “And he believed in Yahweh, and He accounted to him tzedaqah = forgiveness; há∂q∂dVx wäø;l
Dh¶RbVvVjÅ¥yÅw h¡DwhyèA;b N™ImTaRh◊w ; kai« e˙pi÷steusen Abram tw◊ˆ qew◊ˆ, kai« e˙logi÷sqh aujtw◊ˆ ei˙ß dikaiosu/nhn).
55
w‚ste oi˚ e˙k pi÷stewß eujlogouvntai su\n twˆ◊ pistwˆ◊ ∆Abraa¿m – Here, as in the previous verse, Paul uses a term that is
very important to his argument—“blessed.” It is reasonable to assume that he is referring to God’s promises to
Abraham in Genesis 12:2,3 that He would “bless” Abraham (ÔKVk®r∞DbSaÅw) and those associated with him (hDkßr`DbSaÅw), i.e.,
God will eventually mold Abraham’s descendants, the Jews, into a messianic kingdom on the land of Israel, He will
allow Abraham to participate in this nation as a resurrected, morally perfect believer, and He will provide eternal mercy
and life to Abraham and all human beings who choose to associate with him by exercising the same kind of belief as
his (cf. the books of the prophets in the Old Testament, 1 Thessalonians 4, and Revelation with its description of the
millennial kingdom in chapters 20 & 21). Hence, all human beings of genuine belief in some way participate with
Abraham in these promises of God simply because of their belief in His message, specifically His message in NT times
of Jesus as the Messiah, and NOT because of their religious performance, even their performance of the Mosaic
Covenant!
56

o¢soi ga»r e˙x e¶rgwn no/mou ei˙si÷n uJpo\ kata¿ran ei˙si÷n: ge÷graptai ga»r o¢ti e˙pikata¿ratoß pa◊ß o§ß oujk e˙mme÷nei £ pa◊sin
toi√ß gegramme÷noiß e˙n twˆ◊ bibli÷wˆ touv no/mou touv poihvsai aujta¿ – This next paragraph of vs. 10-14 is sometimes

interpreted as Paul’s contrasting the impossibility of obeying the Mosaic Covenant, i.e., the impossibility of being
morally perfect, which results in a person’s becoming cursed by God, with Jesus’ paying the penalty which we deserve
from God and our escaping this penalty of eternal death through belief in Jesus. However, more coherent with v. 12
that the Covenant is “not outside belief,” Paul is contrasting a person’s misunderstanding the Mosaic Covenant
whereby he thinks that he can earn God’s blessings through his concerted human performance of it with the fact that
the Covenant includes the commandment to have proper human inwardness and authentic belief. In other words, the
Mosaic Covenant does not require moral perfection on the part of the Jews. It requires the same thing as the gospel—
authentic belief which comes from an inwardness that has been changed by God (cf. Deuteronomy 10:16 and chapters
29 and 30). Therefore, it has always been the case even for the Jews that inwardness and not scrupulous religious
performance of the Mosaic Covenant is what God requires. Consequently, a proper belief in the Messiah recognizes
that his death on the cross demonstrates our inability to produce proper inwardness, so that God’s blessings to Abraham
are obtained by anyone through God’s grace and the belief in the crucified Messiah which it creates (cf. 1 Corinthians
1,2).
Thus, in this verse, Paul presents the opposite of inwardness, belief, and being blessed. It is doing works of the
Covenant (o¢soi ga»r e˙x e¶rgwn no/mou ei˙si÷n) and being cursed (uJpo\ kata¿ran ei˙si÷n) by God. Because this is the opposite
of belief and therefore inwardness, Paul must mean by “works of the Covenant” strict reliance on one’s natural human
religious performance of the Mosaic Covenant that is believed to make a person worthy of God’s blessing. But this
leads to a person’s being cursed and condemned by God, because only authentic inward change by the Spirit which can
then be combined with pursuing obeying the Mosaic Covenant is the proper condition for obtaining God’s blessing, as
long as the person’s attitude does not devolve into thinking that he is earning anything from God. (cf. Deuteronomy
10:16, “Circumcise your heart, and stiffen your neck no longer.”). As a result, anyone who believes that simply his
religious obedience of the Covenant satisfies the necessary condition and makes him worthy of mercy is cursed, not
blessed. He deserves God’s condemnation and destruction, not forgiveness and life from God—whether Jew or Gentile,
because he has not properly and fully taken into account his moral inability to please God apart from God’s changing
him inwardly through His Spirit and grace.
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In line with this, the quoted verse of Deuteronomy 27:26 is saying that grasping everything being taught by the Mosaic
Covenant, including the need for grace and changed inwardness, is necessary to gain God’s favor. Anything less will
result in being cursed by God. Therefore, if someone is depending on his religious and moral performance of the
Covenant to gain God’s eternal mercy, then he does not understand his moral depravity and God’s grace. He does not
understand the message of Jesus’ death on the cross. In addition, he does not understand the Abrahamic Covenant and
the fact that for Abraham it was simple inwardness and belief caused by the Spirit of God, not outward religious
behavior performed by Abraham, which were the foundation of his proper relationship with God and for anyone else
who desires to be blessed with him. Cf. Deuteronomy 27:26, M¡Dtwøa twâøcSoAl taäøΩzAh_há∂rwø;tAh yñérVbî;d_tRa MyöîqÎy_aøl rªRvSa
r…w#rDa (LXX – e˙pikata¿ratoß pa◊ß a‡nqrwpoß, o§ß oujk e˙mmenei√ e˙n pa◊sin toi√ß lo/goiß touv no/mou tou/tou touv poihvsai
aujtou/ß).
Paul is implying this same idea in Romans 7.
The MT includes e˙n before pa◊sin , which is clearer that the translation is as I have presented it, “in all the things…”
57
o¢ti de« e˙n no/mwˆ oujdei«ß dikaiouvtai para» twˆ◊ qewˆ◊ dhvlon, o¢ti oJ di÷kaioß e˙k pi÷stewß zh/setai – Here, again, Paul is
using “Covenant” to refer to an incorrect perspective on it, that religious performance of its commandments makes a
person worthy of God’s blessing, whether Jew or Gentile. However, God in Habakkuk implies that simply performing
the Mosaic Covenant outwardly does not please Him. Another way to say this is that at the core of following the MC is
genuine, inward belief, thus rendering any mentality that attempts to please God through strict outward adherence
unacceptable. What is pleasing to Him is inwardness and belief in the truth that He declares to human beings—and this
prior to and apart from even considering the importance of the Mosaic Covenant, which was certainly the case for
Abraham, as Paul has been arguing. Thus, genuine belief in Yahweh and His truth, apart from outward religious
activity, even religious activity within the context of the very biblical Mosaic Covenant, will qualify a morally
depraved human being, whether Jew or Gentile, for forgiveness and God’s blessings.
Cf. Habakkuk 2:4, h`RyVjˆy wñøtÎn…wmTaR;b qyäî;dAx◊w (LXX – oJ de« di÷kaioß e˙k pi÷stew¿ß mou zh/setai). Notice that, as in Romans
1:17, Paul does not include the word mou. God is not saying that the tzaddeeq = the righteous person who is declared
forgiven lives, i.e., gains true life, eternal life, by His faithfulness, but by the tzaddeeq’s belief—in line with the
Hebrew text.
58
oJ de« no/moß oujk e¶stin e˙k pi÷stewß, aÓll∆ oJ poih/saß aujta» £ zh/setai e˙n aujtoi√ß – While a misunderstanding of the
Mosaic Covenant is contrary to belief, Paul is stating that the Covenant itself is neither opposed to belief nor properly
performed outside the context of authentic belief. Instead, a Jew can very easily be forgiven while performing the
Covenant as long as he has authentic inwardness—because it is his belief in God’s truth and the Messiah’s advocacy
which, together, supersede his performance of the Covenant. This is the point of Leviticus 18:5, h`Dwh◊y y™InSa M¡RhD;b y∞AjÎw
Mä∂dDaDhM¢DtOa h¶RcSoÅy r°RvSa y$AfDÚpVvIm_tRa◊w‹yAtO;qUj_tRa M§R;t√rAmVv…w (LXX – kai« fula¿xesqe pa¿nta ta» prosta¿gmata¿ mou kai«
pa¿nta ta» kri÷mata¿ mou kai« poih/sete aujta¿, a± poih/saß a‡nqrwpoß zh/setai e˙n aujtoi√ß: e˙gw» ku/rioß oJ qeo\ß uJmw◊n). Yet,
Paul will go on to show that the basis of forgiveness for the Covenant obeying Jew is not the Covenant, but the
Messiah.
The MT adds a‡nqrwpoß after oJ poih/saß aujta» , meaning “the person who does them,” the same as I have translated the
quote from Leviticus 18:5 without this word, “he who does them.”
59

Cristo\ß hJma◊ß e˙xhgo/rasen e˙k thvß kata¿raß touv no/mou geno/menoß uJpe«r hJmw◊n kata¿ra, o¢ti ge÷graptai:
e˙pikata¿ratoß pa◊ß oJ krema¿menoß e˙pi« xu/lou – Paul is saying that ultimately, even the physical punishment stipulated

by the Mosaic Covenant for Jews who violated it was intended to send the message that all human beings are morally
depraved and irreversibly and eternally cursed and condemned before God apart from His gracious mercy. This is the
same message of the Messiah’s death and execution as a criminal, which then also allowed him to qualify to be our
advocate at the judgment. God displayed the case against us, i.e., our culpability and eternal condemnation, in the death
of the Messiah.
Thus, Paul is saying here that Jesus, by offering himself to God in order to become human beings’ advocate and obtain
God’s mercy, “delivered” them who deserved to be cursed and destroyed by God. Of the four uses of e˙xagora¿zw in the
NT, the two of these in Galatians (here and 4:5) mean “deliver” as in extricate and free human beings from the
difficulty of deserving and incurring God’s wrath, condemnation, and destruction. The other two uses in Ephesians
5:16 and Colossians 4:5 mean “make the most of” one’s time or a situation in life.
We should note that Deuteronomy 21:23 is speaking of a situation where, instead of mercy being extended to a
criminal, he receives the justice of being executed, i.e., capital punishment. This is because he has committed a sin
against God which is worthy of death. Paul uses this example by relating it to Jesus’ death, even though he did nothing
to deserve to be executed. God’s having Jesus “hang on a tree” so to speak by his dying on a cross sends the same
message that all other human beings are evil to the extent that they are worthy of death and execution—indeed, eternal
death and destruction. Therefore, if all one does is pursue religious performance of the Mosaic Covenant and
rebelliously miss the point of the gracious promises of the Abrahamic Covenant and the lesson of the crucified
Messiah, then this person is cursed by God. In addition, Jesus demonstrated this principle by fulfilling his goal of being
the crucified Messiah who played the role of a criminal who deserved to die under the Covenant. Thus, Jesus qualified
to rescue people from being cursed under the Covenant, even eternally, by his interceding for them at the final
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judgment, i.e., by being their high priest (cf. Hebrews).
Cf. Deuteronomy 21:23, y…wólD;t My™IhølTa t¶AlVlIq_y`I;k (LXX – o¢ti kekathrame÷noß uJpo\ qeouv pa◊ß krema¿menoß e˙pi« xu/lou).
60

iºna ei˙ß ta» e¶qnh hJ eujlogi÷a touv ∆Abraa»m ge÷nhtai e˙n ¢Cristwˆ◊ ∆Ihsouv›, iºna th\n ™e˙paggeli÷an touv pneu/matoß
la¿bwmen dia» thvß pi÷stewß – In Genesis 12:3, God promised to Abraham that “in [him] all the families of the earth
(
, i.e., tribes, nations, families, ethnic groups) (ai˚ fulai« thvß ghvß) would be blessed—ultimately

h`Dm∂dSaDh tñOjVÚpVvIm

referring to eternal mercy and life. Thus, Paul is saying in line with his reasoning with respect to the Galatian Gentile
Christians and Abraham that God’s promise of the Spirit and belief (cf. 3:2-9) to the nations results not from their
religious activity under the Mosaic Covenant, but from the Messiah’s suffering the curse of death to qualify to be their
advocate. Because performing the Mosaic Covenant per se does not qualify a person for eternal life, grasping the
significance of Jesus’ death and having him intercede at the judgment does, especially now that the events of Jesus’
existence as the Messiah have taken place! To be a Jew who knows that following the Mosaic Covenant is nationally
important to his relationship with God and then hear about Jesus as the crucified Messiah and reject him is to remain
under the curse of the Mosaic Covenant—because rejecting the Messiah displays of heart of unbelief. Thus, Paul, by
using the 1st person plural pronoun “we,” is including the Jews and even himself in the “nations” (Genesis 12:3, pa◊sai
ai˚ fulai« thvß ghvß) who will be blessed through Abraham when they are given the Spirit of God and made to believe in
God, that most especially now includes belief in Jesus as the Messiah, because he has made his first appearance.
61
∆Adelfoi÷, kata» a‡nqrwpon le÷gw: o¢mwß aÓnqrw¿pou kekurwme÷nhn diaqh/khn oujdei«ß aÓqetei√ h£ e˙pidiata¿ssetai – Paul’s
point is going to be that once a contractual relationship is established, it does not get changed afterwards by adding
more stipulations to it—even in the case of the Mosaic Covenant’s being added to the Abrahamic Covenant for
historical purposes. But the problem of those of a circumcision mindset is that they are saying, “It is all well and good
that you are believing in Jesus as the Messiah, but if you really want to be a bona fide disciple of his, then you must add
following the Mosaic Covenant to your belief, because this is what God did for the Jews and anyone else among the
mishpechoth of the rest of the earth.” However, they are wrong. Thus, Paul is also saying that God’s promises to
Abraham remain in effect in spite of the Mosaic Covenant and apart from the Jewish national obligation to it, which
was not supposed to render the fulfillment of the promises to be conditioned on obeying the Covenant per se. The key
is the concept of promise, as well as the fact that Gentiles are under no obligation to the Mosaic Covenant and included
in the promise of Genesis 12:1-3.
62

twˆ◊ de« ∆Abraa»m e˙rre÷qhsan ai˚ e˙paggeli÷ai kai« twˆ◊ spe÷rmati aujtouv. ouj le÷gei: kai« toi√ß spe÷rmasin, wJß e˙pi« pollw◊n
aÓll∆ wJß e˙f∆ e˚no/ß: kai« twˆ◊ spe÷rmati÷ sou, ™o¢ß e˙stin Cristo/ß – cf. Genesis 12:7, “Yahweh appeared to Abram and said,
‘To your seed (
, tw◊ˆ spe÷rmati÷ sou) I am giving this land.’ And he built an altar there to Yahweh, who appeared

$ÔKSo√r∏ÅzVl

to him.” While this use of “seed” in Genesis 12:7 obviously refers to only Jews, Paul exploits the fact that their key
characteristic will be authentic belief during the millennial kingdom to argue that all those who inherit the promises
made to Abraham, whether Jews or Gentiles (the latter receiving eternal life), must possess this key characteristic,
thereby making even believing Gentiles the “seed” of Abraham. In line with this thinking, it is only Jews who have
genuine belief in Yahweh and His Messiah Jesus who will live in the millennial kingdom and acquire eternal life, and it
is only Gentiles who have genuine belief likewise who will also acquire eternal life. Cf. Genesis 15:18; 17:8-14 and
Deuteronomy 34:4.
Thus, God was referring to one kind of person who would be genuinely included in the “seed” of Abraham to whom
the promises, especially the promise of eternal life, were made. This kind of person, whether a Jew or eventually a
Gentile, would be one who would recognize the value of a crucified Messiah and believe this truth. In other words, no
Jew or Gentile can really be a “seed” of Abraham, i.e., a descendant of Abraham, who is not associated ultimately with
the Messiah of God’s choosing, who is Jesus of Nazareth with all that his crucifixion means of demonstrating for the
rest of mankind the consequences of being trapped in immorality at the level of their moral essence. Jesus is not the
seed per se, but those who genuinely associate with him through biblical faith like Abraham’s are. This is the sense in
which Paul is using the word Messiah (Cristo/ß) in this verse, i.e., as a synecdoche, where a part is being used to refer
to a whole, with Jesus’ obviously being the most important part. In this way, the Abrahamic promises can be said to be
made to Jesus as a member of one of the h`Dm∂dSaDh tñOjp
VÚ VvIm, (mishpechoth ha‘adamah), “families of the earth.” And they
are also made to those properly associated with Jesus by their belief in him. Cf. Galatians 3:29.
63

touvto de« le÷gw: diaqh/khn prokekurwme÷nhn uJpo\ touv qeouv £ oJ meta» tetrako/sia kai« tria¿konta e¶th gegonw»ß no/moß
oujk aÓkuroi√ ei˙ß to\ katarghvsai th\n e˙paggeli÷a – The circumcision mindset of the Jews from Jerusalem in effect

nullifies the whole concept of divine promise. It ultimately makes the blessing of God and eternal life dependent on
religious performance, not on God’s grace. This was not at all God’s intent when He instituted the Mosaic Covenant
following the Abrahamic Covenant. Properly understood, the Mosaic Covenant neither changes nor adds its
requirements to the Abrahamic promises, which God will ensure are fulfilled by His Spirit in both Jews and Gentiles by
causing them to have genuine belief. Again, this is best demonstrated by Abraham’s being justified by only belief long
before God required any religious performance of either him or his Jewish descendants in Genesis 17 and ExodusDeuteronomy respectively.
64
ei˙ ga»r ™e˙k no/mou hJ klhronomi÷a, oujke÷ti e˙x e˙paggeli÷aß: twˆ◊ de« ∆Abraa»m di∆ e˙paggeli÷aß keca¿ristai oJ qeo/ß – The
Mosaic Covenant appears to be the basis for Abraham’s descendants who are his “seed” and their experiencing the
fulfillment of God’s promises, whether the inheritance (hJ klhronomi÷a) of the land of Israel during the millennial

22

January 13, 2018
Galatians

Translation and notes by Earle Craig

kingdom or eternal life (cf. Deuteronomy 4:1). However, the Covenant’s intent was simply as a national Jewish
covenant which would expose the hearts of genuine belief of the Jews—eventually, i.e., during the millennial kingdom.
Therefore, it is not the basis of any of the Abrahamic promises. While the circumcision mindset may see only living
like a religious Jew in obedience to the Jewish Mosaic Covenant as that which qualifies a human being for the promises
of God, His mercy, and eternal life, Paul is arguing that God’s grace which causes authentic belief in the Messiah does
so. Therefore, the circumcision mindset Jews are misunderstanding both the Abrahamic and Mosaic Covenants.
In addition, making proper obedience of the Mosaic Covenant, i.e., with genuine belief, a condition of obtaining the
blessings of Abraham is incorrect. It is not this Covenant which is the central condition, but belief in the Messiah which
is—historically speaking. Belief in Jesus as the Messiah is that which qualifies both Jews and Gentiles for God’s
blessings, one of which will be living on the land of Israel during the millennial kingdom. In this way, proper
obedience of the Mosaic Covenant follows belief in the Messiah, not precedes it.
65

ti÷ ou™n oJ ¡no/moß; tw◊n paraba¿sewn ca¿rin prosete÷qh⁄, a‡criß ™ou∞ e¶lqhØ to\ spe÷rma wˆ— e˙ph/ggeltai, diatagei«ß di∆
aÓgge÷lwn e˙n ceiri« mesi÷tou – The Mosaic Covenant, itself given to the Jewish people by means of theophanies of God

who spoke with the mediator Moses (it was through his “hand” that they received the covenant), was intended to
provide these people with a religious framework focused on the Jews’ moral transgressions and moral depravity as
history moved toward the coming of the Messiah and of genuine belief in him by those whom God changed inwardly.
Here, as in 3:16, Paul is using the word “seed” (to\ spe÷rma) to refer to Jesus as the Messiah, to whom all those who
genuinely believe in him, whether Jews or Gentiles, become associated. (Cf. Hebrews 7:11, “Therefore, if indeed
reaching the goal (telos) (telei÷wsiß) were through the Levitical priesthood (for the people have been given the
Covenant on the basis of it), then why was there yet the need for a different priest to arise according to the order of
Melchizedek, and not to be called according to the order of Aaron?”). In other words, the Mosaic Covenant was a
didactic tool that would constantly point out the Jews’ own moral depravity, and, by extrapolation, the moral depravity
of all mankind, a problem which would ultimately be solved by the intercession of the Messiah at the final judgment, a
role for which he qualified by suffering death on the cross. Thus, the coming of the Messiah and belief in him by both
Jews and Gentiles started the clock ticking in a clearer way toward the fulfillment of God’s promise to make of the
Jews a people of belief during the millennial kingdom and to bring about eternal salvation to the Gentiles.
66
oJ de« mesi÷thß e˚no\ß oujk e¶stin –Paul is saying that the Mosaic Covenant mediated through Moses was given to only all
the physical Jews, descendants of Abraham through Isaac and Jacob, and not to the “one seed” so to speak, the group of
people, both Jews and Gentiles, who are all genuinely sons of Abraham, i.e., the “seed” of Abraham associated with the
Messiah because of their authentic belief like Abraham.
67
oJ de« qeo\ß ei–ß e˙stin – God is the one God who fulfills His promise to Abraham to bless all the families (nations) of
the earth through making them believers. Cf. Genesis 12:1-3. Cf. Romans 3:29,30, “Or is God the God of Jews only? Is
He not the God of Gentiles also? Yes, of Gentiles also, since indeed God who will justify the circumcised by belief and
the uncircumcised through belief is one.”
Therefore, while the Mosaic Covenant is confined to the Jews as a subset of the “one seed” of Jesus and all believers,
God is one God over all believers, both Jews and Gentiles. This further bolsters Paul’s argument in this letter that
Gentiles are not obligated to keep the Mosaic Covenant, and because they are not, neither really are the Jews with
respect to the eternal mercy of God through the Messiah as their advocate.
68

oJ ou™n no/moß kata» tw◊n e˙paggeliw◊n touv qeouv; mh\ ge÷noito: ei˙ ga»r e˙do/qh no/moß oJ duna¿menoß zwˆopoihvsai, o¡ntwß e˙k
no/mou a·n h™n hJ dikaiosu/nh – Similar to Paul’s statement in 3:12 that “the Covenant is not outside belief (oujk e¶stin e˙k
pi÷stewß),” he asks if it is “outside the promises of God (kata» tw◊n e˙paggeliw◊n touv qeouv)?” If the Mosaic Covenant

were given on the assumption that simple outward obedience to it would qualify any human being for eternal
forgiveness and life by making him worthy and deserving of them, then it would basically be outside and in opposition
to the promises of God which assume that human beings are incurably immoral at the core level of their moral essence,
thus making them completely dependent on God’s initiative and grace to change them inwardly and transform them
into believers in His truth in order to gain His favor and eternal mercy.
Again, it is important to realize that Paul is including the idea of a person’s making himself deserving of the Abrahamic
blessings in his assessment of the mindset of his opponents in Galatians, even though they would deny it and claim that
their theology of salvation is exactly the same as Paul’s—one of strictly grace, even grace properly understood. But the
way they are living their “belief” in Paul’s theology fails to demonstrate a correct understanding of the biblical message
and instead reveals that they believe the opposite.
69

aÓlla» sune÷kleisen hJ grafh\ ta» pa¿nta uJpo\ aJmarti÷an, iºna hJ e˙paggeli÷a e˙k pi÷stewß ∆Ihsouv Cristouv doqhØv toi√ß
pisteu/ousin – The actual truth of the Bible that the Jews with the circumcision mindset insist that they are proclaiming

but are misunderstanding declares that people are so encumbered with moral depravity that eternal life can be acquired
only through God’s fulfilling His promises through His grace in a person’s being and life. Because the Messiah has
come and manifested himself, belief now includes as its object Jesus as the Messiah as the very litmus test of genuine
obedience to God, whether the person is a Jew or a Gentile.
70

pro\ touv de« e˙lqei√n th\n pi÷stin uJpo\ no/mon e˙frourou/meqa ™sugkleio/menoi ei˙ß th\n me÷llousan pi÷stin aÓpokalufqhvnai

– Here, Paul is speaking of Jews and genuine belief in Jesus the Messiah. While the latter is now necessary for any Jew
to attain God’s eternal mercy and life, nevertheless Jews had a biblical context in which they were living and which
could be looked at as a protective wall around them. This wall was the Torah with its Mosaic Covenant. And the Torah
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provided the Jews with God’s instructions and commandments in the midst of their own moral depravity. Thus, they
were imprisoned by their own unbelief and rebellion, yet while also being protected and guided by the Mosaic
Covenant towards the truth of belief in the Messiah. This goal obviously would not become a reality until the Messiah
appeared, died, and qualifed for his role as king and priest for the Jews—and for the sake of God’s mercy and eternal
life.
71
w‚ste oJ no/moß paidagwgo\ß hJmw◊n ™ge÷gonen ei˙ß Cristo/n, iºna e˙k pi÷stewß dikaiwqw◊men – The Mosaic Covenant is
intended to act merely as a guide to the truth of belief in the crucified Messiah. Performance of it per se, even proper
performance of genuine belief (if this belief does not eventually move on to having Jesus the Messiah as its primary
object), does not in and of itself qualify a Jew for forgiveness and eternal life. Instead, it is belief in the Messiah
through God’s grace which does. This keeps the Messiah at the very center of God’s plans and purposes as intended.
72
e˙lqou/shß de« thvß pi÷stewß oujke÷ti uJpo\ paidagwgo/n e˙smen – Like those of the circumcision mindset, Jews, who have
come to authentic belief in the Messiah, did have the Mosaic Covenant as the focal point of their lives and their only
guide toward their moral depravity and need for God’s grace and the Messiah. Now, though, Jesus with his death,
resurrection, and ascension is their guide, not the Covenant. Nevertheless, the Mosaic Covenant remains a guide to the
Jews as to their historical and earthly role, and Jesus becomes the one and only guide to eternal life and mercy. A
logical ramification is that obeying the religious commandments of the Mosaic Covenant is completely unnecessary for
both believing Jews and believing Gentiles in order to gain eternal life. Only belief in Jesus the Messiah is necessary
(along with pursuing morality as Paul will describe in chapter 5).
73
pa¿nteß ga»r ui˚oi« qeouv e˙ste dia» ∞thvß pi÷stewß ¡e˙n Cristwˆ◊ ∆Ihsouv⁄: – Just as the Jews were tutored by the Mosaic
Covenant to become believers in the Messiah and inwardly changed people, so also Gentiles need simply to become
believers in the Messiah and not religious performers of the Mosaic Covenant in order to become genuine children of
God and qualify for eternal mercy. Paul is saying that this is what has happened to his Galatian Gentile readers—
implying of course that they should simply stay the course of their current, permanent status before God and not
succumb to the lies of the religiously minded Jews who are intimidating them.
74
o¢soi ga»r ei˙ß Cristo\n e˙bapti÷sqhte, Cristo\n e˙nedu/sasqe – Paul now refers to the common practice in the ANE and
within Judaism of water baptism, and he employs the metaphor of putting on clothes to describe what their belief in the
Messiah has accomplished. These Gentile readers have enveloped themselves in the Messiah, thus needing no clothing
of a religious performance nature, even performance of eating kosher according to the Mosaic Covenant, which strictly
is a Jewish covenant. They are demonstrating the unique, correct, and appropriate biblical and historical characteristic
of belief in Jesus as the Messiah as that which constitutes their fulfilling the one, necessary condition for obtaining
God’s eternal mercy and life.
75

oujk e¶ni ∆Ioudai√oß oujde« ›Ellhn, oujk e¶ni douvloß oujde« e˙leu/qeroß, oujk e¶ni a‡rsen kai« qhvlu: ™pa¿nteß ga»r uJmei√ß ¡ei–ß
e˙ste e˙n Cristwˆ⁄◊ ∆Ihsouv – The nations, not just Jews, are rescued from God’s eternal condemnation through belief in

the Messiah, just as the Abrahamic Covenant promised. Thus, when it comes to eternal salvation, the peculiar people of
the Jews, who were the only ones given the Mosaic Covenant, lose their peculiarity and unique status. Belief in the one
and only advocate at the final judgment, Jesus, eliminates any distinction—ethnic, economic, gender, etc.—between
people. All believers belong to the one group who will be rescued from God’s eternal condemnation by the Messiah at
the judgment. As a result, the movement today to create social, political, and moral equality is correct in one sense, that
human beings, if they have authentic belief, have equal eternal and judicial status before God. But if God and the
biblical message as it exists by having been superintended by God is left out of the conversation, then the equality
which is promoted by rebellious human beings is obviously going to be a perversion of that which the Bible describes.
76
ei˙ de« uJmei√ß Cristouv, a‡ra touv ∆Abraa»m spe÷rma e˙ste÷, kat∆ e˙paggeli÷an klhrono/moi – A person can belong to the
Jewish Messiah for the purpose of eternal life and be a child/descendant of Abraham simply by genuinely believing in
him without following the Mosaic Covenant, just as Abraham belonged to God and would gain the promise of eternal
life by genuinely believing Him without following the Mosaic Covenant.
The Jews with the circumcision mindset certainly are not ignoring the Abrahamic Covenant. They just believe that the
promises and inheritance of the land of Israel and eternal life come to only those who are religiously committed to the
Mosaic Covenant and that it is good and moral to put pressure on people to be such, so that intimidating them with the
threat of being ostracized from the “in” group is justified—for their own good. However, ultimately, in the Abrahamic
Covenant, God was talking about authentic believers who would be bona fide descendants of Abraham who possessed
the promise of the land of Israel (the Jews) and eternal life through the quintessential descendant of Abraham, the
Messiah (both Jews and Gentiles). Thus, belief in Jesus as the Messiah, not religious performance of the Mosaic
Covenant (or religious performance of any other kind, including following historical Christian doctrines), is the mark of
an eternally saved person.
77
le÷gw de÷, e˙f∆ o¢son cro/non oJ klhrono/moß nh/pio/ß e˙stin, oujde«n diafe÷rei dou/lou ku/rioß pa¿ntwn w‡n – Paul continues
with the language of inheritance by sons that he started using in 3:18 and, to bolster his point, employs the analogy of a
Roman household with a father, son, slave, foremen, and managers. As long as the son has not reached the age which
his father has set for him to inherit his property, he does not look any different in what he “owns” from a slave in the
same household. The son owns the property only in the sense that he will eventually do so. Therefore, at the moment,
he owns nothing, while also the slave owns nothing. They are no different in what they own. The son might as well be a
slave when it comes to what he actually and currently owns.
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78

aÓlla» uJpo\ e˙pitro/pouß e˙sti«n kai« oi˙kono/mouß a‡cri thvß proqesmi÷aß touv patro/ß – In the light of other uses of
e˙pi÷tropoß and oi˙kono/moß in the New Testament, it makes sense that e˙sti«n is referring to the father’s property, not to his

son who stands to inherit it. Until the time which the father has determined for transferring the management of his
property from the foremen (e˙pitro/pouß) and managers (oi˙kono/mouß) to the son, the property remains under the control
of these latter “hired” servants. The fact that there are multiple foremen and managers indicates that the father is very
wealthy, and his property is extensive. Thus, the son stands to receive a substantial and rich inheritance. And,
obviously, any slave is merely a laborer on the property and, technically, neither a family member nor owner of the
property.
79
ou¢twß kai« hJmei√ß, o¢te h™men nh/pioi, uJpo\ ta» stoicei√a touv ko/smou ™h¡meqa dedoulwme÷noi – As in 3:23-25, Paul uses
the first person plural pronoun “we” to refer to the Jews. He also calls Jews “children” to connect them to the analogy
of the Roman household in 4:1,2. Because Paul then uses the same preposition uJpo\ as in the previous verse, it seems
appropriate to connect the idea of the ta» stoicei√a touv ko/smou to the e˙pitro/pouß and oi˙kono/mouß , as though the
child/children was/were “under” the foremen and managers, which Paul is now identifying as the Mosaic Covenant.
However, Paul goes on to relate how the “children,” the Jews, transition from being “slaves” to becoming adopted sons
in 4:5, meaning that the property is “under” the management of the foremen and managers, while the child/children
is/are under the prescriptions of the father. And, in the case of the Jews, the prescriptions of the father are their own
immoral heart commitments which they are using to obey the religious system of the Mosaic Covenant—until the time
when God releases them from these by inwardly changing them with His Spirit. This situation demonstrates the most
basic dynamics of how a human being makes his choices, even when confronted with an orderly covenant which God
makes with the Jews. Thus, the ta» stoicei√a do not refer to the Mosaic Covenant itself as a religious system (touv
ko/smou). They refer to the basic dynamics involved in a human being’s obeyiong it—apart from the grace of God, i.e.,
his own inherent commitments which constitute his “heart,” commitments which are oriented towards his immoral
essence which is incurably evil, thus rendering his efforts useless in terms of obtaining God’s mercy and blessings.
Paul has said in 4:1,2 that before the proper time set by the father, the “children” are no different in what they own as
slaves. This is to say that they own nothing and might as well be slaves. Now, Paul is conflating the analogical “slave”
with the idea of the Jews’ being “imprisoned…in [i.e., enslaved to] moral depravity” under “the tutelage” of the Mosaic
Covenant (cf. 3:22,23). In their slavery to their inherent immoral essence and nature, they can do nothing but attempt to
make themselves worthy of God’s blessing by obeying even the religious precepts and commandments of the
Covenant, leaving them in a position of not actually having God’s eternal mercy and life—both because of the
commitments of their hearts to earn God’s blessings and because the Messiah had not yet appeared on the scene.
In other words, Paul is saying here in 4:3 that “we” (the Jews and he as a Jew) were slaves to sin at the level of not only
our moral essence and nature, but also our heart commitments, stuck in trying to obey even the religious
commandments of the Mosaic Covenant in order to please God and obtain His mercy. And the Jews lacked full
possession and enjoyment of God’s provision of His eternal mercy and the Kingdom of God, because the time had not
yet come for Him to inject Jesus the Messiah into the Jews’ story (and change them inwardly so that they would
exercise authentic belief in the Messiah). In effect, this made the unbelieving Jews only as qualified as “slaves to own
the father’s property” (cf. 4:1), which meant that they did not own it, regardless of their scrupulous obedience to the
Mosaic Covenant.
80

o¢te de« h™lqen to\ plh/rwma touv cro/nou, e˙xape÷steilen oJ qeo\ß to\n ui˚o\n aujtouv, geno/menon e˙k gunaiko/ß, geno/menon
uJpo\ no/mon – When God was ready for the Jews to transition from being “slaves” to children, who are capable of

possessing in full actuality His provision of eternal mercy and life, He caused the Messiah, Jesus of Nazareth, to appear
within the creation and carry out his role as preacher, prophet, healer, and sacrifice/offering.
Paul says that Jesus was a full human being, having come into existence by means of a woman, i.e., through the process
of a natural human birth.
He also says that Jesus was under the same “ordered religious system” (uJpo\ no/mon) so to speak as the Jews, the Mosaic
Covenant, meaning that he was Jewish, subject to the requirements and purposes of the Covenant to the extent that a
morally perfect person could be, but he was not subject to sin. Indeed, he was not a slave to it like his morally depraved
fellow Jews. Obviously, this meant that he never had to bring any sin offerings to God. But he acknowledged the intent
of the Covenant for the Jewish nation as that which was to “tutor” them to him (cf. 3:23-25) and as that which they
were misinterpreting by trying to make themselves worthy of God’s blessing by especially obeying its religious
requirements.
81
iºna tou\ß uJpo\ no/mon e˙xagora¿shØ, iºna th\n ui˚oqesi÷an aÓpola¿bwmen – Paul clarifies here an important element of the
father, son, slave, property analogy. The Jews (“those who were under the Covenant” and “we”) need to be “adopted”
by God in order to become “children.” Jews are no better off in their status before God than slaves of a Roman
household with respect to the “father’s property” until two things happen—1) Jesus arrives on the scene to qualify to be
their king and advocate, which role delivers them from God’s eternal condemnation, and 2) God changes them
inwardly, so that their heart commitment is to believe in Jesus as the Messiah and NOT to make themselves worthy of
being “children of the father” by obeying the religion of the Mosaic Covenant.
Thus, Pauls calls the transition from their “childhood under the covenant,” which was not a childhood as property
owners of eternal mercy and life, an “adoption” (th\n ui˚oqesi÷an). As children under the covenant, they were like slaves.
Therefore, they needed to be “adopted” by God in order to change from like-slaveness as “children” to full, actual
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children. The transition is a taking on of the role of being Yahweh’s children in a new and radically different way from
how they were the children of God in the Old Testament. In Exodus 4:22, God calls the Jews both “Israel” and His
“son” to highlight what He intends to do to the Egyptians by killing their firstborn sons if Pharaoh does not release the
Jews and allow them to leave Egypt. However, to be adopted by God as a “son” through belief in Jesus, His Messiah,
now that Jesus has appeared and offered himself on the cross to Him, is to be granted eternal mercy and life, which
technically could NOT be achieved through the Mosaic Covenant because of Jesus’ central role in the purposes of God.
Paul also calls what Jesus has accomplished for the Jews a “deliverance” (e˙xagora¿shØ). The reason for the change is the
that the transition from slaveness to authentic childness by any Jew required being rescued from God’s eternal
condemnation. The Jews’ slaveness under the Mosaic Covenant left them in a condition where they were not children
of their Father, God, the way they needed to be in order to obtain His eternal mercy. Therefore, even the Jews who
were naturally descended from Abraham had to be “adopted” as sons of God in the sense that they had to be rescued
from God’s condemnation because of their moral depravity—and this only through Jesus’ role as Messiah and Priest,
NOT through the Mosaic Covenant. Thus, Paul has been arguing that the Jews’ physical descendancy from Abraham
and their religious commitment to the Mosaic Covenant does not automatically make them God’s children and heirs of
eternal life. It is their belief in Jesus as the Messiah through the inward work of the Spirit which does—as is the case
with Gentiles, too. Cf. Romans 9.
82

o¢ti de÷ e˙ste ui˚oi÷, e˙xape÷steilen ‹oJ qeo\ß« to\ pneuvma ‹1touv ui˚ouv« aujtouv ei˙ß ta»ß kardi÷aß ™hJmw◊n kra◊zon: abba oJ
path/r – Paul now addresses his Gentile readers who have become believers in Jesus, the Jewish Messiah who rescues

Jews under the Mosaic Covenant from God’s condemnation. They, like the believing Jews, are sons of God, meaning
that they too have been adopted by Him to inherit His eternal mercy and life. This means, also, that they are now just as
much full, actual children of the father in the Roman household analogy and not like slaves as even the Jews had been,
which accords with 3:28 that there is neither Jew nor Gentile when we are talkng about the eternal status before God of
those associated with Jesus the Messiah by virtue of their Spirit caused belief.
We also notice that Paul uses the same word e˙xape÷steilen = He sent that he used to refer in 4:4 to God’s sending the
Son “when the fullness of time came.” Here, it is that God has sent the Spirit of His Son, i.e., the Holy Spirit whose
purpose is to point people towards the Son, into the hearts of these Galatian Gentile believers to cause them to be
authentic believers in Jesus. He also says that the result is they all cry out to God, calling Him “Papa” (Abba in
Aramaic), meaning that they are acknowledging their “adoption” by God, thus making explicit how even the Jews are
adopted as sons as Paul spoke about it in the previous verse. This means the same thing for the Gentiles as their being
delivered from God’s eternal condemnation through Jesus, which he also mentioned in 4:4. As a result, the Galatian
Gentile believers have gone through the same kind of spiritual and religious transition as the Jewish believers, as Paul
goes to explain in 4:7.
Paul writes as though it is God’s Spirit who does the crying out, but he means that the Spirit causes the Gentiles to do
so.
In addition, there is a variant in the text, that “our hearts” could be “your hearts,” and the latter makes more sense in the
context. Just as God uses His Spirit to change Jews inwardly and rescue them from His eternal condemnation (implied
in 4:1-5), so also God used His Spirit to change Paul’s readers, the Galatian Gentiles, and adopt them so to speak as His
children.
83
w‚ste oujke÷ti ∞ei• douvloß aÓll∆ ui˚o/ß: ei˙ de« ui˚o/ß, kai« klhrono/moß ¡dia» qeouv⁄ – Paul continues with the metaphor of
father, son, and slave in a household. While a Jew is like a child under the tutelage of the Mosaic Covenant and,
therefore, not a property owner, thus rendering him no better off than a slave, a Gentile is also like a “slave” amongst
the same family. Neither one has ownership of the “father’s property.” However, with the appearance of Jesus, both the
believing Jew and the believing Gentile leave their state of being a child like a slave and a slave like a slave
respectively and become adopted sons of God and full heirs of God’s “property” of eternal mercy and salvation through
their belief in Jesus.
We also notice that the implied situation for the Gentile as being like a “slave” without being a “child” is that the
Gentile was never “under the basic dynamics of the ordered religious system” (uJpo\ ta» stoicei√a touv ko/smou; cf. 4:3).
Only the Jew can be such, because the Mosaic Covenant is intended by God to be a strictly Jewish covenant. The
Gentile is under the same basic dynamics, i.e., those of his “flesh,” his innate moral depravity (cf. 4:3,9), but not under
the Covenant.
In addition, the Jew did not appear to be an owner of his Father’s full “property” of eternal mercy any more than the
Gentile did, because the Messiah had not yet come. However, now that the Messiah has come and God has inwardly
changed Gentiles, they are just as much children of God who are heirs of the fullness of God’s inheritance of eternal
mercy and life as the Jews who are properly doing so. The result will be that the Gentiles will receive eternal life on the
basis of their belief in the Messiah, not on the basis of their performance of the Mosaic Covenant, just as much as the
Jews will do the same on the basis of their belief in the Messiah. Therefore, Jews and Gentiles both get adopted as
children of God by the same mechanism—by the inward work of the Holy Spirit to change them and cause them to
become genuine believers in the crucified Jesus as the Messiah. And this has nothing to do with following the Mosaic
Covenant for either of them.
84
aÓlla» to/te me«n oujk ei˙do/teß qeo\n e˙douleu/sate toi√ß ∞fu/sei mh\ ou™sin qeoi√ß – Paul now reminds the Galatian
Christians of that they had come from pagan polytheism. Now, if all they do is believe in Jesus the Messiah, they are
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children of God. But if they submit to the influence of the erroneous theology of the Jews with the circumcision
mindset, it will lead them back to where they were before they became Christians—outside God’s eternal mercy.
Before they knew and believed in the one true God, the God of the Jews whose Messiah is Jesus, on the basis of Paul’s
exposing them to the ideas of the NT message, they were committed to granting total influence in their lives to forces
within the creation that are not really gods per se, because the transcendent Creator is in control of them.
Like the Jews under strictly the tutelage of the Mosaic Covenant, the Gentiles were not yet heirs of eternal life as they
engaged in pagan idolatry and its principles of operation, which are humanly the same as those of the circumcision
mindset—committed to making oneself worthy of the god’s favor through religious performance, drawing from their
moral depravity.
85

nuvn de« gno/nteß qeo/n, ma◊llon de« gnwsqe÷nteß uJpo\ qeouv, pw◊ß e˙pistre÷fete pa¿lin e˙pi« ta» aÓsqenhv kai« ptwca» stoicei√a
oi–ß pa¿lin a‡nwqen ™douleu/ein qe÷lete; – The Galatian Christians had transitioned from pagan polytheism to the only

legitimate belief in God in this world, that of the Jewish God along with His Messiah, Jesus of Nazareth. This had set
them free from the mentality of pagan polytheism, which Paul is indicating is the same as that of the circumcision
mindset of the Jews with the erroneous theology. Just as the Gentile Galatian Christians had attempted to appease and
please their multiply “gods” within the creation with their religious actions and make themselves worthy of the gods’
benefiting them with good things, they are now attempting to do the same with the biblical God and His blessing of
eternal mercy and life. In other words, the stoicei√a (dynamics) of polytheism are the same as those of the distorted
biblical theology of the Jews who are influencing them. They are the commitments to religious performance and
making oneself deserving of blessings, while drawing upon’s moral depravity.
Thus, to add obedience of the religious commandments of the Mosaic Covenant to the definition of an authentic
Christian is like adding pagan idol worship to belief in Jesus as the definition of authentic biblical obedience. The
worldly dynamic of engaging in religious activity to please the pagan gods is the same dynamic of the circumcision
mindset, perhaps minus the intimidation and compulsion—or not, because the Roman society criticized Christians for
abandoning their gods who needed to be pleased so that they would support the empire. Thus, when things later go bad
for the Roman Empire, the pagans thought that those who were not following their religious principles, the Christians,
were to blame for making the gods angry. Thus, intimidation became the manner of relating to non-pagans, i.e.,
Christians, by persecuting them. Interestingly enough, the Jews had always been exempt from being required to
worship the Romans gods—except after the Jewish revolt in A.D. 70 when Emperor Vespasian imposed a tax on the
Jews that went towards the support of the pagan temple of Jupiter Capitolinus in Rome and its cult.
This allows us to derive an important principle of life. When an individual is not willing to join the masses and be
unified with them in their worldview, dynamics of life, and actions by which they are calming their fears that are
arising from the elements of human existence which are out of their control, he himself becomes feared and must be
eliminated so as not to disrupt the apparent equilibrium of the masses and their world. They use the individual as a
scapegoat for their inability to eliminate all their fears. Cf. The Scapegoat by René Girard.
In our secular times, the word “religious” is not used to label the beliefs and actions of the masses, but it might as well
be, because the mentality is the same—whereby they are making themselves worthy of their “gods.” These “gods”
include being affirmed and accepted by everyone around them in their culture. Indeed, in our case, the culture and its
approval is the “god” of these people.
86
hJme÷raß ™parathrei√sqe kai« mhvnaß kai« kairou\ß kai« e˙niautou/ß – Paul lists the religious actions of the Galatian
Christians by which they are trying to earn God’s blessings. They are committed to performing the Mosaic Covenant’s
holy days the same way they were to their pagan holy days—and with the same mindset, to gain God’s favor apart from
accepting His mercy through His grace and their belief in Jesus the Messiah. Therefore, I have translated parathrei√sqe
with the two words “meticulously observing.” The careful and precise nature of their observing holy days is with the
belief that their religious performance is making them deserving of God’s blessings, even His using Jesus as their
advocate at the final judgment.
87
fobouvmai uJma◊ß mh/ pwß ei˙khØv ™kekopi÷aka ei˙ß uJma◊ß – Paul’s concern is that, after the Galatians enthusiastically
received his information of God’s grace and the Jewish Messiah in regard to their personal eternal salvations, they
never had authentic belief in the first place, so that his hard work of presenting them the NT message will not turn out
to be eternally beneficial for them.
Once a person encounters the message of grace, one would think that he would never again resort to religious
performance to make himself worthy of God’s blessings. However, because of our immoral nature at the level of the
very essence of our being, even while we commit ourselves in our hearts to pursuing life according to the biblical truth,
we will simply naturally tend to fall back into an erroneous perspective which is a basic denial of God’s grace. This is
why constant exposure to the truth of the Bible is vital to our daily lives—to keep us on the right track.
88
gi÷nesqe wJß e˙gw¿, o¢ti kaÓgw» wJß uJmei√ß, aÓdelfoi÷, de÷omai uJmw◊n. – Just as Peter was existing like a Gentile among the
Antiochene Gentile Christians by submitting completely to God’s grace without any thought that his religious activity
of eating kosher within the Mosaic Covenant was gaining God’s favor, so is Paul, who wants his Galatian Gentile
readers to return to this mindset of pure grace and belief in Jesus the Messiah.
89
oujde÷n me hjdikh/sate – Paul’s Galatian readers initially acknowledged that Paul was an authentic apostle of Jesus as
the Messiah and had treated him with great deference, because it seemed that they really grasped the significance of
God’s grace and the Messiah. They in no way considered him the bad guy, the way they are now because of having
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been influenced by the Jews with the circumcision mindset. They are now thinking that Paul did a good job of
introducing them to the concept of Jesus as the Messiah, but he did not communicate the fullness of the gospel which
requires obedience to the religious commandments of the Mosaic Covenant (and thereby making oneself worthy of
God’s blessings of eternal mercy and life).
90
oi¶date de« o¢ti di∆ aÓsqe÷neian thvß sarko\ß eujhggelisa¿mhn uJmi√n to\ pro/teron – Under normal circumstances, Paul’s
physical illness would be a deterent to anyone’s being willing to listen to him. However, the Galatians had such a
strong interest in what he was saying that they enthusiastically overlooked the potentially offensive appearance of this
infirmity that involved his eyes (cf. 4:15).
91

kai« to\n peirasmo\n ™uJmw◊n e˙n thØv sarki÷ mou oujk e˙xouqenh/sate ‹oujde« e˙xeptu/sate«, aÓlla» wJß a‡ggelon qeouv
e˙de÷xasqe÷ me, wJß Cristo\n ∆Ihsouvn – From a strictly human standpoint, Paul would not have been surprised if the

Galatians had wanted to wait until his physical illness was gone before they would listen to him. It was this difficult to
be in his presence. However, his illness was no impediment at all to their wanting to hear what he had to say about
Jesus as the Messiah. Thus, authentic belief which comes from the inward work of God allows people to zero in on the
truth of the message in the midst of difficult and unfavorable circumstances, which might normally make them
reluctant to be in someone else’s presence if the information the person is providing is not so important.
Indeed, it was as though Paul, in their minds, was a true messenger of God, as though he was the Messiah himself, even
though of course he would vigorously deny this.
And was Paul’s poor physical appearance an indication to the Jews of the circumcision mindset that he was not blessed
by God and, therefore, wrong in his message of grace/belief vs. the Mosaic Covenant? Did they believe that if he
committed himself to following the religious commandments of the covenant, then God would heal him? Perhaps.
92

™pouv ou™n £ oJ makarismo\ß uJmw◊n; marturw◊ ga»r uJmi√n o¢ti ei˙ dunato\n tou\ß ojfqalmou\ß uJmw◊n e˙xoru/xanteß e˙dw¿kate÷
moi – Nevertheless, the Galatians’ interest in the biblical truth was so strong that they were willing to lose their own

eyes to gain access to it through Paul. To him, this certainly seemed like a sure sign that God was working within them
to cause them to believe. Their enthusiastic and strong attraction to the concepts of God’s grace and His Messiah which
he was championing seemed to Paul to be completely genuine and God-given.
93
w‚ste e˙cqro\ß uJmw◊n ge÷gona aÓlhqeu/wn uJmi√n – Accordingly, Paul is wondering where this initial desire for the core
elements of the gospel went in these Galatian Christians. The Jews of a circumcision mindset obviously have worked
hard to turn the Galatians against Paul, so that they now consider him basically an enemy of God and the truth. This is
how different their message is. And they have practically succeeded—an astonishing turn of events for Paul, that
people who had been so interested in the truth of grace and solely the Messiah are now so hostile towards it. But this is
the case, that all human beings are fundamentally antagonistic towards God and the biblical truth, which antagonism
God overrides when He changes a person’s heart and causes him to become committed at this level to genuine belief in
Jesus as the Messiah and the ramifications of the cross, that God’s grace must initiate and keep initiating in a person in
order for him to remain enthusiastic about and committed to the pure apostolic message and thereby obtain eternal
mercy and life.
94
zhlouvsin uJma◊ß ouj kalw◊ß, aÓlla» e˙kklei√sai uJma◊ß qe÷lousin, iºna aujtou\ß zhlouvte £: – Here Paul offers insight into
the psychological and emotional state of the Jewish teachers with the circumcision mindset. As he implied in Galatians
1:10, this kind of erroneous perspective on the biblical message results in people desperately seeking approval from
other human beings, not from God. And, in this case, the promoters of error are using the strategy of threatening to bar
the Galatian believers from participating in the Christian community, only so that these believers will feel the pain of
being excluded from the group with whom they must desire to be and, thereby, be willing to comply with the religious
demands of these men. Then, in the final analysis, the goal of these supposed leaders of Christianity, which is
characterized not by grace and belief, but by performing religious actions, is to manipulate people into submitting to
their leadership, only to build up their egos. They do not really want what is best for the Galatian Gentile Christians,
i.e., God’s eternal mercy and life. They want to satisfy their own selfish craving for power by subtly demanding
people’s loyalty to them.
Rather than taking Paul seriously as an apostle, his Galatian readers are listening to the Jews with a circumcision
mindset, who see a person’s relationship with God through mainly the lens of religious performance of the Mosaic
Covenant which they believe makes a person worthy of God’s mercy through Jesus. And here Paul begins explaining
the relational, not just theological, problem of these Mosaic Covenant focused Jews. It would be one thing for these
Jews to adhere improperly and too strongly to the Mosaic Covenant while properly relying on God’s grace through
Jesus as the Messiah for His mercy and salvation, like the “weaker” brother in Romans 14, who can still treat Gentiles
who are not focused on the Mosaic Covenant with patience, kindness, and acceptance as authentic believers of equal
status before God. But it is a whole another thing for them to look down on, act superior to, pressure, intimidate and
even ostrasize these Gentile believers, thus demonstrating an attitude which competely misunderstands God’s grace and
will gain them only God’s condemnation, not mercy (cf. Galatians 1:8,9; 4:29; 5:15,26; 6:3,12). And the theological
irony is that to the degree that these harsh Jewish believers ostrasize the Gentile believers for their lack of religious,
Jewish orthodoxy, to the same degree Paul is declaring them excluded from God’s mercy. However, Paul is not doing
so out of self-righteousness and an air of superiority. He does so out of abject humility and as an authorized apostle of
the Messiah, knowing and counting on only God’s grace to be the ultimate factor in his obtaining eternal mercy and
salvation through his belief in Jesus as the crucified Messiah.
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Indeed, as Paul states in this verse, a dead giveaway of a Galatian mindset is when a group ostracizes other sinners
from their “in group” until they comply with their doctrinal, religious, and moral demands, i.e., their orthodoxy—in this
case, until the Gentiles submit to these Jews’ pressure to perform the Mosaic Covenant with an attitude of making
themselves worthy of God’s mercy. And Paul is trying to lead the Galatians back to the truth of the apostolic message
of grace and the Messiah. The circumcision mindset Jews understand the psychological and emotional value of
withholding acceptance and participation in their group to those who disagree with them. In other words, it is working.
But Paul is hoping to convince these Gentile believers otherwise—that the approval of these Jews in not worth
abandoning the truth of grace and the Messiah, along with eternal life and salvation.
95
kalo\n de« ™zhlouvsqai e˙n kalwˆ◊ pa¿ntote kai« mh\ mo/non e˙n twˆ◊ parei√nai÷ me pro\ß uJma◊ß – Paul wants to allow for others
besides himself to visit the Galatians and help them in their understanding of the truth. However, their motivation must
be to lead them towards that which is good and not evil, the latter of which is what is happening with the Jewish
Christians with the circumcision mindset. Their whole approach to Christianity is the very opposite of what it should
be.
96
™te÷kna mou, ou§ß pa¿lin wÓdi÷nw me÷criß ou∞ morfwqhØv Cristo\ß e˙n uJmi√n – Paul once again feels like a mother who is
giving birth to children such that their birth means that they are settled in their commitment to God’s grace and Jesus
the Messiah apart from thinking that religious activity contributes to their gaining favor with God. He thought that they
were there before he left them and after he had presented the NT message to them. Now, it is as though they are back to
square one, and he has to wait until they recapture the same understanding of the news of the Messiah that they had
when he first interacted with them.
97
h¡qelon de« parei√nai pro\ß uJma◊ß a‡rti kai« aÓlla¿xai th\n fwnh/n mou, o¢ti aÓporouvmai e˙n uJmi√n – Paul would rather be
with the Galatians and have a nice conversation about God’s grace and the Messiah the way he had when he first
presented them with this message. If this were the case, then he would not have to speak to them in a somewhat
aggressive and harsh manner which he is using right now in this letter. But he is confused. How could they so suddenly
change their understanding of God to what is extremely erroneous in accordance with the Jewish Christians of a
circumcision mindset?
98
le÷gete÷ moi, oi˚ uJpo\ no/mon qe÷lonteß ei•nai, to\n no/mon oujk ™aÓkou/ete; – The foundational documents for even Paul’s
gospel is the Torah, the Jewish scriptures, which of course the Jewish Christians with the circumcision mindset would
agree. But they are not really listening to it, because they are placing themselves “under the Covenant” instead of under
God’s grace, and they are dragging the Galatian Gentile Christians down into this error also. Thus, Paul wants them all
to think through exactly what the Jewish Torah is saying, which he will now explain by using two events as the basis
for a helpful allegory/analogy with which to teach his readers. While it is true that the author of Genesis was not
specifically teaching these lessons by writing down the stories of Hagar, Ishmael, Sarah, and Isaac, Paul is going to use
them for this purpose.
99
ge÷graptai ga»r o¢ti ∆Abraa»m du/o ui˚ou\ß e¶scen, eºna e˙k thvß paidi÷skhß kai« eºna e˙k thvß e˙leuqe÷raß – cf. Genesis 16 and
21, which are the stories of the births of first Abraham’s son Ishmael through Hagar, the Egypian slave, and second
Isaac through his wife Sarah. Paul calls Hagar the “slave woman” and Sarah the “free woman,” labels which were
basically true of both Hagar, a handmaiden and servant, and Sarah, a woman whose status was that of being free and
not enslaved to anyone else. Paul will now go on to explain how he is going to use the status of each woman as similar
to his argument in this letter.
100
aÓll∆ oJ ∞me«n e˙k thvß paidi÷skhß kata» sa¿rka gege÷nnhtai, oJ de« e˙k thvß e˙leuqe÷raß ™di∆ e˙paggeli÷aß – The conception
and birth of Isaac required a miracle of God and His being gracious to Abraham and Sarah, who, like all human beings,
did not deserve the gift of a son, while indeed Sarah was also barren. The conception and birth of Ishmael did not
involve a miracle per se, because it came about simply by natural human actions, i.e., Abraham’s having sex with
Hagar.
In this case, “according to the flesh” (kata» sa¿rka) does not have to include the meaning of evil and rebellion against
God. Paul is more likely using the phrase only to highlight the fact that Ishmael’s birth was not in line with God’s
promise to Abraham of physical descendants (cf. Genesis 12:1-3,7). Therefore, it was not within the context of God’s
grace which results in belief in the truth for the sake of a person’s participating in the fulfillment of God’s promises.
101

a‚tina¿ e˙stin aÓllhgorou/mena: au∞tai ga¿r ei˙sin du/o diaqhvkai, mi÷a me«n aÓpo\ o¡rouß Sina◊ ei˙ß doulei÷an gennw◊sa, h¢tiß
e˙sti«n ÔAga¿r – This is the only use of aÓllhgore÷w in the NT. If we take the fact that the two events to which Paul is

referring, the births of Isaac through Sarah and Ishmael through Hagar, do not directly refer to the Mosaic Covenant,
then we can understanding him to be saying that he is using these stories in a way for which they were not originally
intended by the biblical author Moses. Consequently, Paul is using them as an allegory/analogy, meaning that he is
going to use certain elements of these stories to make a point which will correspond to what he has been arguing in
Galatians regarding the promises of God coming about through only His grace, while human beings, especially Jews
who have been given the Mosaic Covenant, derive a meaning from this Covenant to the effect that all people, Jews and
Gentiles, must obey the religious commandments of the Covenant in order to make themselves worthy of God’s
blessings and promises, even while embracing Jesus as the crucified Messiah. However, the concept of “crucified”
becomes completely misunderstood and overlooked in this way of thinking.
As a result, Paul is saying that the events of Hagar, Sarah’s slave, and Ishmael’s birth can be likened to the erroneous
perspective which the Jews of the circumcision mindset have derived from the Mosaic Covenant. This perspective ends
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up bearing children (gennw◊sa) who have this false mindset. It is not that God through the Mosaic Covenant encourages
people to make themselves worthy of His blessings by obeying its religious commandments. It is that human beings
naturally go this direction, thus making them slaves of their own moral rebellion against God at the level of both their
moral essence and their heart commitments. They also never become authentic children of God, but remain slaves
without the father’s property as explained by Paul in the previous analogy of the Roman family. Consequently, like
Ishmael, these people, even Jews who are physically members of the chosen people of God, are outside the promises of
God. Cf. Genesis 21:10, “And [Sarah] said to Abraham, ‘Drive out this slave and her son, because the son of this slave
will not be an heir with my son Isaac.’”
102

to\ ¡de« ÔAga»r Sina◊⁄ o¡roß e˙sti«n e˙n thØv ∆Arabi÷aˆ: ¡`sustoicei√ de«~⁄ thØv nuvn ∆Ierousalh/m, douleu/ei ga»r meta» tw◊n te÷knwn
aujthvß – Paul goes on to connect the enslaved people of the erroneous mindset with the Jews living in Jerusalem in his

time. Thus, the current Jewish culture centered in the leadership in Jerusalem are actually outside the Abrahamic
promises because of their circumcision mindset of focusing on scrupulously following the religious commandments of
the Mosaic Covenant in order to make themselves worthy of God’s promises and blessings (cf. Matthew 23:23).
Of course, this statement by Paul would be highly offensive to all Jews of a circumcision mindset, that Paul is likening
them to Ishmael, saying that they are “born” of an Egyptian slave.
It is interesting that Paul uses the verb sustoicei√ which comes from the same root as stoicei√a in 4:3,9. Thus, he is
saying that people of a circumcision mindset with respect to the Mosaic Covenant are using the same principles of
existence, the same dynamics, as Abraham did with Hagar and Ishmael, “I can help God out by my human performance
and not have to count strictly on His grace to accomplish what He has promised” (whether or not these dynamics are
considered rebellious towards God).
103
hJ de« a‡nw ∆Ierousalh\m e˙leuqe÷ra e˙sti÷n, h¢tiß e˙sti«n mh/thr £ hJmw◊n:– Paul moves on to associate himself and his
fellow believers in Jesus the Messiah, who have a proper understanding and commitment to God’s grace and the
Messiah, with the “freedom” of the children of God, who have become such by virtue of God’s having independently
and graciously changed them inwardly (again, in line with the previous analogy of the Roman family). Thus, Paul’s
perspective ends up bearing children (gennw◊sa from 4:24) who have a correct understanding of biblical theology and
are free from performing the religious commandments of the Mosaic Covenant (even as Jews!) and from thinking that
their religious performance makes them deserving of God’s blessings. Therefore, anyone who follows in the footsteps
of Abraham and Sarah with respect to their authentic belief is “free,” in the sense that he is operating within the
Abrahamic Covenant and its characteristics of divine grace and promise as opposed to those who follow in the
footsteps of Abraham and Hagar who merely had a child by the conventional, natural method.
Again, this freedom is with respect to being enslaved to moral depravity and to the mindset of living religiously to earn
God’s blessings, so that Paul can say that these people, both Jews and Gentiles, are “born” of Sarah, the free woman of
promise. Obviously, it is better to be called a “son of Sarah” than a “son of an Egyptian slave.”
104

ge÷graptai ga¿r: eujfra¿nqhti, stei√ra hJ ouj ti÷ktousa, rJhvxon kai« bo/hson, hJ oujk wÓdi÷nousa: o¢ti polla» ta» te÷kna thvß
e˙rh/mou ma◊llon h£ thvß e˙cou/shß to\n a‡ndra – In Isaiah 54, Israel is likened to an abandoned wife, because God has

handed the nation over to the Babylonians to lead them into exile and away from the land of Israel. Thus, Israel is
“barren” with respect to having participants who are authentic believers and pleasing to God. But God will restore
Israel to the land and regenerate every Jewish heart miraculously. In this way, “barren” Israel, like barren Sarah, will
have more true children of God than the “fertile” Israel of Paul’s time, like fertile Hagar. “Fertile” Israel, i.e., the Jews
of Jerusalem with the erroneous circumcision mindset, has been intimidating everyone into focusing on and following
the Mosaic Covenant, especially the religious commandents—at the expense of focusing on God’s grace and Jesus as
the Messiah. It was this mindset among the Jewish leaders which actually rejected the Messiah and crucified him.
105
™uJmei√ß de÷, aÓdelfoi÷, kata» ∆Isaa»k e˙paggeli÷aß te÷kna ™`e˙ste÷ – Consequently, the Gentile Galatian believers are
participants in the group who will receive the Abrahamic promise of the blessing of eternal mercy and life in the same
manner that Isaac miraculously received earthly life through his barren mother Sarah and his aged father Abraham (100
years old!)—strictly by the miraculous working of God’s grace.
106
aÓll∆ w‚sper to/te oJ kata» sa¿rka gennhqei«ß e˙di÷wken to\n kata» pneuvma, ou¢twß kai« nuvn – Ishmael, the natural child,
mistreated Isaac and looked down on him, the supernatural child (cf. Genesis 21:9, “And Sarah saw the son of Hagar
the Egyptian, whom she had borne to Abraham, laughing [at Isaac]”). The same kind of thing is happening in Paul’s
day—the biblically religious people of the circumcision mindset who are performing their spirituality naturally (in their
case, according to their moral rebellion against God) are mistreating the people who are performing their spirituality
supernaturally.
As Paul has been arguing, a dead giveaway of a Galatian mindset is when people try to intimidate others to conform to
their beliefs and religious performance in order to be accepted into their group. Thus, they mistreat authentic believers
who are relying on God’s grace through Jesus as their advocate for His mercy rather than on their adherence to
religious principles, such as a set of ideas derived from creeds, or such as an institutionalized religion which involves a
church organization.
107

aÓlla» ti÷ le÷gei hJ grafh/; e¶kbale th\n paidi÷skhn kai« to\n ui˚o\n aujthvß: ouj ga»r mh\ ™klhronomh/sei oJ ui˚o\ß thvß
paidi÷skhß meta» touv ui˚ouv ¡thvß e˙leuqe÷raß⁄. – cf. Genesis 21:10 –

q`DjVxˆy_MIo y™InV;b_MIo taYøΩzAh h∞DmDaDh_NR;b ‹våryˆy aôøl y∞I;k

;h¡DnV;b_tRa◊w taäøΩzAh h¶DmDaDh vöérÎ…g M$Dh∂rVbAaVl ‹rRma‹ø;tÅw (LXX – kai« ei•pen tw◊ˆ Abraam ⁄Ekbale th\n paidi÷skhn tau/thn kai«
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to\n ui˚o\n aujthvß: ouj ga»r klhronomh/sei oJ ui˚o\ß thvß paidi÷skhß tau/thß meta» touv ui˚ouv mou Isaak), “And [Sarah] said to

Abraham, ‘Throw out this slave and her son, because the son of this slave shall not be an heir with my son Isaac.” Even
though it was Sarah who said this, Paul uses it as “scripture,” i.e., as what is true. Indeed, Ishmael technically is outside
the promises and blessings of the Abrahamic Covenant. Paul uses the truth of Sarah’s statement to indicate that those
who remain “enslaved” to operating on the basis of their natural born rebellion will not inherit eternal life with those
who operate on the basis of God’s work of grace within them by means of His Spirit. Only the latter are living
according to God’s promises. The former do not understand the meaning of the concept of divine promises, His grace,
and the Messiah. The irony is that the religious outcasts on earth are actually members of the in-group in heaven.
108
™dio//, aÓdelfoi÷, oujk e˙sme«n paidi÷skhß te÷kna aÓlla» thvß e˙leuqe÷raß – Here Paul clearly means by the “we” both
Jewish and Gentile Christians, including obviously both his Gentile readers in Galatia and himself as the Jewish apostle
to the Gentiles. Authentic believers, whether Jews or Gentiles, are birthed by God’s promise and miracle of grace, not
by their own human pursuit of religious performance, by which they hope to make themselves worthy of God’s
blessing. If anyone pursues life in the latter manner of religious performance which is supposed to impress God and
motivate Him to grant the person His blessings, then he ends up in miserable failure, even eternal condemnation and
destruction.
109
¡thØv e˙leuqeri÷aˆ hJma◊ß Cristo\ß hjleuqe÷rwsen: sth/kete ou™n⁄ kai«« mh\ pa¿lin zugwˆ◊ doulei÷aß e˙ne÷cesqe – A religious
performance mindset is a heavy yoke that is impossible to carry in order to obtain God’s mercy. It, therefore, results in
being outside of God’s promises. Only freedom from this yoke under God’s grace results in being inside God’s
promises and obtaining eternal salvation. This is the meaning of Jesus’ death, that we need God’s grace and cannot
make ourselves acceptable to Him, because all our efforts will result in only eternal death.
As Paul has been arguing, this freedom includes for Jews not having to stick to the Mosaic Covenant when it is either
not possible (living outside the land of Israel) or not appropriate (eating food which is not kosher with Gentiles).
110
⁄Ide e˙gw» Pauvloß le÷gw uJmi√n o¢ti e˙a»n perite÷mnhsqe, Cristo\ß uJma◊ß oujde«n wÓfelh/sei – It is not that circumcision is
evil, but here the word stands for the mentality of adding it and obedience to the Mosaic Covenant to the requirement of
believing the truth of God regarding Jesus as the Messiah, along with thinking that it can make a person worthy of
obtaining eternal life. Paul is reiterating that this circumcision mindset is worth nothing but condemnation from God,
not His blessing.
Someone can declare all day long that he believes in God’s grace and Jesus as the Messiah, while singing hymns to
Jesus ad infinitum, but if he also adds to his declaration and singing some kind of religious performance for people to
do, along with intimidating them into doing it, in order for them to gain eternal life, then this is of no eternal benefit to
anybody, and he may not have eternal life!
111
martu/romai de« ∞pa¿lin panti« aÓnqrw¿pwˆ peritemnome÷nwˆ o¢ti ojfeile÷thß e˙sti«n o¢lon to\n no/mon ™poihvsai – Here, Paul
means by “doing the whole Torah” doing it correctly, with authentic belief. The person of a circumcision mindset is not
taking into account the entirety of the OT teaching regarding eternal life, especially the Abrahamic Covenant and its
promises, which Paul has already addressed in chapters 3 & 4. The circumcision mindset person is so focused on the
Mosaic Covenant that he insists on inappropriately adding it to belief in Jesus as the Messiah, thus disqualifying
himself from the benefits of believing in Jesus as the Messiah. Cf. Galatians 4:21.
112
kathrgh/qhte aÓpo\ Cristouv, oiºtineß e˙n no/mwˆ dikaiouvsqe, thvß ca¿ritoß e˙xepe÷sate – Again, Paul is not speaking of
any Christians who are correctly counting on “being justified on the ‘basis’ of the Covenant,” which would be to see it
strictly as a “tutor” and guide to the one and only means to God’s eternal mercy, the crucified Messiah, thus actually
counting on “being justified on the basis of the Messiah.” He is speaking of people who are focused on the religious
commandments of the Covenant as a means to make themselves worthy of God’s promises and blessings, while also
claiming that they believe in His grace and the Messiah.
113
hJmei√ß ga»r pneu/mati e˙k pi÷stewß e˙lpi÷da dikaiosu/nhß aÓpekdeco/meqa – Paul has been arguing that belief in the
Messiah brought about by the miraculous, inward work of God’s Spirit is the necessary and sufficient condition for
“being justified” (dikaiouvsqe in 5:4 and dikaiosu/nhß here in 5:5) for being in current state which will result in
obtaining God’s eternal mercy and life. Thus, Paul and his fellow authentic believers are counting on only the divine
mechanism of God’s activity within them which causes them to believe in the Messiah and will bring about the
fulfillment of their expectation of eternal life. All authentic believers do the same.
114
e˙n ga»r Cristwˆ◊ ∞∆Ihsouvv ou¡te peritomh/ ti iscu/ei ou¡te aÓkrobusti÷a aÓlla» pi÷stiß di∆ aÓga¿phß e˙nergoume÷nh – Paul
wants to make it clear that performing the religious commandments of the Mosaic Covenant is not illegal and immoral.
Instead, it contributes nothing to one’s standing before God. It neither enhances it nor takes away from it. Instead,
authentic belief in Jesus the Messiah which has been created by God’s loving work within a fundamentally immoral
human being “means something” (iscu/ei) and counts towards eternity in the Kingdom of God. Thus, outwardness does
not qualify for mercy and eternal life; inwardness does. The addition of outward religious behavior is irrelevant in the
light of authentic inwardness produced through the loving work of God by His Spirit which deals properly with one’s
heart commitments which reorient a person towards accepting God’s gracious gift of mercy without thinking that there
is something one can do to earn it. Because it is this important inward change which results in mercy and justification,
nothing a person performs with his body or even his emotions contributes anything substantial in the sense that it
makes the person worthy of obtaining God’s mercy. He cannot perform any action, e.g., prayer, worship, evangelism,
service, etc., and he cannot make himself feel a particular way, even make himself feel faith, in order to impress God
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and convince Him to bless him. Only God’s activity and causation of genuine belief (along with pursuing morality; cf.
5:13ff.) ultimately impresses God.
115
e˙tre÷cete kalw◊ß: ti÷ß uJma◊ß e˙ne÷koyen ∞[thØv] aÓlhqei÷aˆ mh\ pei÷qesqai; £ – In Paul’s opinion, these Galatian Christians
had demonstrated authentic belief in their understanding of God’s grace and the message of Jesus as the Messiah when
he presented all this information to them. However, since then, someone has aggressively worked on changing their
minds about not only how a relationship with God functions, but also who is presenting them with truth. The claim of
the circumcision mindset Jews is that Paul is a bearer of falsehood and error, and that they have the message correct.
116
hJ peismonh\ ∞oujk ek touv kalouvntoß uJma◊ß – Paul is saying that being properly persuaded about truth comes from
God, and he is asking if this was not really the case for the Galatian Christians? Also, Paul knows that he is an apostle,
and he must have explained how his obtaining this responsibility came about through Jesus’ appearance to him on the
road to Damascus (cf. Galatians 1:10ff. and Acts 9). Therefore, he is implying that the Galatians need to think through
who is an authoritative teacher of the message of Jesus as the Messiah, and who is not.
Therefore, it is incumbent on all human beings to figure out rationally and logically who can be trusted to provide truth,
and who cannot.
117
mikra» zu/mh o¢lon to\ fu/rama ™zumoi√. – This is as positive statement. Being persuaded by God of the truth of the NT
message of grace spreads into other aspects of one’s humanity in order to continue motivating the Christian to pursue
goodness, mercy, and truth properly. This does not appear to be happening in the case of the Galatians as much as Paul
would like, and he is encouraging them to get in line with how the leaven of truth should be affecting them.
118

e˙gw» pe÷poiqa ei˙ß uJma◊ß ‹e˙n kuri÷wˆ« o¢ti oujde«n a‡llo fronh/sete: oJ de« tara¿sswn uJma◊ß basta¿sei to\ kri÷ma, o¢stiß ea»n
hØ™ – It sounds as though there is one person in particular who is attempting to be very persuasive in the Galatian

Christians’ lives with steering them toward a circumcision mindset. Not unusual that a single protagonist insinuates
himself into a leadership position in order to stroke his own ego by getting people to think of him as really smart and
right, this being another dead giveaway of a Galatian mindset. Even Paul is not doing this in spite of the fact that,
intellectually speaking, he has a right to, because he is an apostle. He of course has the responsibility to be
authoritative, but without being authoritarian. Not too many people can do this, but it was incumbent on the apostles to
state the correct facts of Jesus as the Messiah and the ideas of the rest of the Bible without violating people’s
independence as thinkers who must make the choice to believe the gospel apart from any sense of coercion from others.
This is also in line with the fact that people become and remain believers ultimately because of the work of God’s grace
through His Spirit within them. How much sense does it make for any human being to “compel” someone else to
believe and obey the gospel, when it is only God who can transcendently cause him to do so?
Thus, Paul is encouraging the Galatian Christians to think very carefully about their situation and God’s gracious
persuasion of them in accordance with the message of the Messiah. He also indicates to them that the person who is
attempted to foist and impose this error on them will incur a proper response from God, probably that of condemnation
if his assessment of this man is correct that he not only understands the Bible incorrectly, but also lacks genuine faith
because of the lack of his being gracious towards others.
119
e˙gw» de÷, aÓdelfoi÷, ei˙ peritomh\n ∞e¶ti khru/ssw, ti÷ e¶ti diw¿komai; a‡ra kath/rghtai to\ ska¿ndalon touv staurouv –
Here is another key idea that helps understand Paul’s discussion in this letter—that Jesus’ crucifixion should first and
foremost offend people, because it says that we cannot please God with our religious and moral actions, thus offending
our pride. This also leads to realizing that the Mosaic Covenant focused and pagan mindsets rely on human pride and
self-acclamation as their driving force.
Paul is so convinced of the truth of God’s grace that he knows that adding human effort to it, even the effort to obey
God through the very covenant which He made with the nation of Israel at Mt. Sinai, would make him a pursuer of
falsehood, not truth. And it is the crucifixion of Jesus that proves this. What would be the point of the cross if a
circumcision mindset were the correct way to gain God’s eternal mercy? All that anyone would have to do to gain
eternal life is to perform the Mosaic Covenant as best as possible with no real change of heart and coming to grips with
the depth of his sin. But the message of the cross is that we morally depraved human beings are completely incapable
of gaining favor with God by our own efforts. God must independently acts toward us and be merciful to us, or we will
encounter His eternal condemnation. Therefore, there is no way that Paul would encourage people to follow the
religious commandments of the Mosaic Covenant as the means to obtain God’s mercy, because to do so would be to
ignore the point of Jesus’ death, that human beings are so immoral that God must work within them first and change the
commitments of their hearts in order for them to please Him by choosing to believe the truth of the Messiah, who is our
advocate at the final judgment.
120
™⁄Ofelon kai« ™`aÓpoko/yontai oi˚ aÓnastatouvnteß uJma◊ß – Paul would never demand that Christians ostracize others
who have even such a distorted understanding of reality as the Jews with the circumcision mindset, but he would not
mind if these Jews removed themselves from the group of Christians—and maybe they will, if the Christians even
lovingly stand up for the apostolic truth. Certainly, Paul would not mind if people who are wrong about the concept of
grace remove themselves from those who are right, rather than ostracizing the latter. Or, perhaps, all that he is saying is
that he hopes that they cease from disturbing the Galatian Christians by being converted to a proper mindset by the
grace of God.
121

uJmei√ß ga»r e˙p ∆e˙leuqeri÷aˆ e˙klh/qhte, aÓdelfoi÷: mo/non mh\ th\n e˙leuqeri÷an ei˙ß aÓformh\n thØv sarki÷, aÓlla» ¡dia» thvß
aÓga¿phß⁄ douleu/ete aÓllh/loiß – Perhaps this refers to an objection to the truth by those of a Mosaic Covenant focused
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mindset, that Paul’s message naturally leads to believing that one is free to commit immorality. Or it could certainly
seem so if Paul is arguing that no one, not even Jews, have an obligation to the Mosaic Covenant in the light of belief in
Jesus as the Messiah. This is to say that the Mosaic Covenant is not the basis for salvation. It is Jesus who is such. But
then, it could seem that the Mosaic Covenant is good for nothing, not even for teaching morality, thus rendering life as
a believer in Jesus free from any obligation to biblical morality. However, Paul says that this is definitely not true.
Thus, Paul is segueing to using “freedom” and “slavery” to refer to the possible conclusion to which a person could
come in the light of the profundity of the concept of God’s grace and his proclamation that obedience to the Mosaic
Covenant is not necessary for eternal salvation. A person does not need the Mosaic Covenant in order to be pleasing to
God just as a person does not need “Christian religion” to be pleasing to God. Nothing will get in the way of God’s
graciously causing people to become inwardly qualified to obtain eternal life—not even their moral depravity. But,
does this mean that a person can willfully and intentionally disobey the moral commandments of the Mosaic Covenant
and pursue immorality in the midst of being affected by God’s grace? Absolutely not! Cf. Romans 6 & 7. Therefore,
even though Gentile believers do not have to pay attention to the Mosaic Covenant at all, and Jewish believers do not
have to pay attention to the Mosaic Covenant with respect to their eternal destiny, they all must and will pay attention
to morality, and especially to love for one another as fellow believers in Jesus as the Messiah! And it is true that
biblical morality is described by the Mosaic Covenant and that Jews have an historical obligation to it. The Jews have
an obligation in the history of the present realm to live out their lives as a nation on the land of Israel in conformity to
the Mosaic Covenant. But no individual Jew has an obligation to obey the Mosaic Covenant with respect to his eternal
destiny in the light of his belief in Jesus as the Messiah and High Priest of his salvation.
In addition, it sounds as though these Galatian Christians are harshly competing with one another for “Most Religious
Christian” and therefore for “Most Pleasing to God” (cf. v. 15).
122
oJ ga»r pa◊ß no/moß e˙n ¡e˚ni« lo/gwˆ⁄ ™peplh/rwtai, e˙n twˆ◊: aÓgaph/seiß to\n plhsi÷on sou wJß seauto/n – Ironically, even
though Gentiles are not obligated to keep the Mosaic Covenant, it provides the best stated summary of the biblical
message—on the horizontal level of human relationships, i.e., to be kind to and care for genuinely, graciously, and
mercifully other human beings. Cf. Leviticus 19:18 – You shall not take vengeance, nor bear any grudge against the
sons of your people, but you shall love your neighbor as yourself. I am the Yahweh (h`Dwh◊y y™InSa ÔKwóømD;k äÔKSoérVl ¶D;tVbAh`Da◊w)
(kai« aÓgaph/seiß to\n plhsi÷on sou wJß seauto/n: e˙gw¿ ei˙mi ku/rioß).
123
ei˙ de« aÓllh/louß da¿knete kai« katesqi÷ete, ble÷pete mh\ uJp∆ aÓllh/lwn aÓnalwqhvte – The Galatian Christians’ adopting
a circumcision mindset has led to rabid religious performance, intimidation, and competition which destroys
relationships and, ultimately, belief, not because Christians are so powerful that they can actually blow up another
person’s faith inside him, but because their committing themselves in their hearts to religion (= a system of human
behavior where certain rituals, ceremonies, and doctrines are required to be followed in order for a person to be
permitted by the leadership to participate in their group), which naturally leads to competition and the thinking that one
is making himself worthy of God’s blessing, is a kind of destruction of belief—unless authentic belief truly exists in a
person, in which case God will ensure that he recognizes his error and returns to the purity of the gospel of grace and
the Messiah. Cf. 1 Corinthians 1-6 where competition and rivalry among this Christian community is not based on
Jewish influence that is forcing them to follow the Mosaic Covenant as the primary characteristic of their relationship
with God, but on some other influence which has convinced people to follow human leaders, which is dividing the
community of believers.
124
le÷gw de÷, pneu/mati peripatei√te kai« e˙piqumi÷an sarko\ß ouj mh\ tele÷shte – In an indirect way, Paul is pointing out to
the Galatians that, by responding so positively to the circumcision mindset, they are actually behaving in line with the
immoral cravings of their natural born moral depravity, i.e., their “flesh” (sa¿rx). He exhorts them to choose to behave
in line with the inward work of God at the level of their heart commitments, i.e., their “being alive because of the
Spirit” (˙zw◊men pneu/mati) and their “conforming their lives to the Spirit” (pneu/mati kai« stoicw◊men) as he will say in
5:25. While it is not possible for human beings to change their immoral condition at the level of their foundational
moral nature and defining moral essense (their sa¿rx = flesh), it is possible for them, in line with the work of the Spirit
of God, to change and pursue goodness and become more committed to the gospel, which is to conform their lives to
the Spirit (pneu/mati kai« stoicw◊men), even though this does not result in their ability to be morally perfect.
125

hJ ga»r sa»rx e˙piqumei√ kata» touv pneu/matoß, to\ de« pneuvma kata» thvß sarko/ß, tauvta ™ga»r aÓllh/loiß aÓnti÷keitai, iºna
mh\ a± e˙a»n qe÷lhte tauvta poihvte – Parenthetically, Paul emphasizes that there are two opposing principles of human
existence, one whose source is God’s activity, the Spirit (to\ pneuvma), within authentic believers in the midst of their
inner moral depravity, their flesh (sa¿rx), and the other which is people’s own innate moral depravity at the level of
their foundation moral nature, their flesh (sa¿rx).

Paul is saying that an effect of God’s activity through His Spirit in a morally depraved human being is that, after a
fundamental change to his heart commitments has taken place, he will be oriented as an authentic believer toward
morality, so that he pursues it in the midst of his ongoing moral depravity and its desires to lead him away from
obeying God. Ultimately, God wins this battle, but as can be seen in the case of the Galatian Christians, believers are
certainly susceptible to erroneous ideas and immoral influences, which can seem to sidetrack them for a period of time.
“These things…that you are desiring” (a± e˙a»n qe÷lhte tauvta) could refer to either the religious activities of the
circumcision mindset or the sins listed in 5:19-21. In the light of the comments about competition in v. 15 and the
Covenant in v. 18, it makes more sense to see this clause as referring to the religious activities which the Galatian

33

January 13, 2018
Galatians

Translation and notes by Earle Craig

Christians have adopted with the idea that they will make them worthy of God’s mercy through the Messiah. Therefore,
Paul is saying that “operating in life in line with the Spirit (pneu/mati peripatei√te, 5:16)” will result in their NOT
pursuing religion as the basis of their salvation. Instead, they will “crave” only to believe in Jesus as their advocate and
pursue basic morality (cf. 5:22,23).
126
ei˙ de« pneu/mati a‡gesqe, oujk e˙ste« uJpo\ no/mon – Paul puts the matter very simply that a Christian’s moral obligation
is to the Spirit of God’s work within him to direct him towards God’s grace, the Messiah, and morality and away from
religion and using it to make oneself deserving of God’s blessings. Thus, Paul’s readers neither are obligated to obey
the Jewish Mosaic Covenant nor should they add it to belief in Jesus as the Messiah by adopting a circumcision
mindset like the Jewish believers who are trying to influence them—just as he has been arguing all along in this letter.
They are free from the Covenant but not from morality.
127
fanera» de÷ e˙stin ta» e¶rga thvß sarko/ß – Paul now lists the basic actions which result from a person’s foundational
moral essence which is evil, i.e., from a person’s “flesh” (sa¿rx). An authentic believer is not free to engage in these
activities, even though he is free from the Mosaic Covenant with respect to his eternal salvation. Thus, Paul is making
it clear exactly what is morality towards which a person pursues in line with the Spirit of God.
This paragraph sounds as though the Galatians have had their moral judgment clouded by their abandonment of the
pure apostolic message just as the Corinthians did, which Paul discusses in 1 Corinthians 1-6. Plus, the list of immoral
actions includes those which would have been acceptable within the Galatian pagan culture due to their polytheistic
religion, so that the Galatian Christians may have returned to their former lifestyle as the Corinthians basically had. Or
they have started tolerating such sin in the midst of their claiming to be believers in the Jewish Messiah.
All this kind of evil is the manifestation of people’s natural born depravity, which includes evil of the type which the
circumcision mindset Jews have been encouraging, even though Paul does not explicitly put it in the list. He has
already dealt with it in the major portion of the letter.
128

a‚tina¿ e˙stin £ pornei÷a, aÓkaqarsi÷a, aÓse÷lgeia, ei˙dwlolatri÷a, farmakei÷a, e¶cqrai, ™e¶riß, ™`zhvloß, qumoi÷, e˙riqei√ai,
dicostasi÷ai, ai˚re÷seiß, fqo/noi £, me÷qai, kw◊moi kai« ta» o¢moia tou/toiß, a± prole÷gw uJmi√n, kaqw»ß proei√pon o¢ti oi˚ta»
toiauvta pra¿ssonteß basilei÷an qeouv ouj klhronomh/sousin – This list by Paul serves both to remind his Galatian

readers of the kinds of immorality of which they are not free to pursue, even though they are free from the Mosaic
Covenant. In addition, he reminds them that people who are committed to the actions which flow out of their innate
immoral nature, even while purportedly believing in Jesus as the Messiah, will not obtain eternal life.
Also, by having said in 5:18 that they are “not under the Covenant” and not obligated to it, he is indicating that a
commitment to a circumcision mindset instead of following the apostolic message of grace and the crucified Messiah
which he presented to them will result in the same outcome as pursuing abject immorality—not inheriting the Kingdom
of God.
129

oJ de« karpo\ß touv pneu/mato/ß e˙stin aÓga¿ph cara» ei˙rh/nh, makroqumi÷a crhsto/thß aÓgaqwsu/nh, pi÷stiß prauŒthß
e˙gkra¿teia – Paul is continuing to argue that “freedom” from the Mosaic Covenant as the basis of God’s mercy does not

mean that Christians are free from morality. Indeed, the Spirit of God, God’s activity within authentic believers whose
goal is now the eternal Kingdom of God, causes Christians to pursue at the level of their heart commitments genuine
morality as listed in 5:22,23. This is what will result from their “operating in life in line with the Spirit ( pneu/mati
peripatei√te)” (5:16).
130
£: kata» tw◊n toiou/twn oujk e¶stin no/moß – Paul also adds that, while a human being is not dependent on his
obedience to the Mosaic Covenant per se for obtaining God’s eternal mercy and life, certainly, for the sake of the Jews
with a circumcision mindset, the Torah and Mosaic Covenant are in no way opposed to the direction towards morality
which the Spirit of God causes a person to head. Thus, both believing Jews and Gentiles exhibit the characteristics
listed in 5:22,23 from genuine, biblical inwardness. The inference is that the Torah and the Covenant declare that these
inwardly changed people are definitely obeying God correctly—in spite of the current Jewish false teachers who think
otherwise. It seems contradictory, but while the Torah and Mosaic Covenant exhort the Jews to be obedient to them for
historical purposes, they in no way object to a Jew’s being a moral human being who pursues love, joy, peace, patience,
etc. simply as a result of the work of the Spirit of God within him. Indeed, the Torah agrees with the gospel that this
person is eternally saved by the mercy of God—through the Messiah! Thus, the example of Abraham as justified by his
belief before he was given any religious prescriptions by God is the foundational example for Paul both in Galatians 3
and Romans 4.
131
oi˚ de« touv Cristouv ∞[∆Ihsouv] th\n sa¿rka e˙stau/rwsan su\n toi√ß paqh/masin kai« tai√ß e˙piqumi÷aiß – Paul now
mentions, too, the proper effect of coming to grips with the Messiah’s crucifixion, that a person crucifies
(e˙stau/rwsan), i.e., acknowledges and repudiates, his foundational, immoral essence and its evil desires which render
him damnable before God. This implies, too, that with the new commitment of his heart to obey God, he pursues the
“fruit of the Spirit” mentioned in the two previous verses.
Thus, authentic believers, on the basis of Jesus’ death as the most graphic teaching tool of man’s evil that God has used
in human history, grasp the profundity of their moral depravity and the uselessness of trying to please God in and of
themselves. The result is that they understand the importance of pursuing biblical morality from a position of God’s
grace, not from a position of religious performance that is supposed to impress God and make them worthy of His
eternal mercy and life.
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132

ei ˙zw◊men pneu/mati, ¡pneu/mati kai«⁄ stoicw◊men – Paul exhorts his readers (and himself), having grasped the full
significance of Jesus’ death, to choose to act in line with the inner, miraculous work of God. If God has changed us in
the created reality in such a way that we now are oriented toward repentance, mercy, eternal life, and Jesus of Nazareth
as the Messiah and away from the inherent evil within us at the level of our “flesh” and moral essence, then we should
pursue making moral and loving choices which correspond to this inner orientation produced by God. From God, we
have come by a new kind of human existence, which Paul calls “being alive because of the Spirit” (zw◊men pneu/mati).
Thus, we should act in accordance with it, which is to “adopt the dynamics of the Spirit” (pneu/mati kai« stoicw◊men).
We notice also that Paul uses the verb form stoicw◊men of stoicei√a , which he mentioned in 4:3,9 with respect to the
principles that a morally depraved human being employs to follow the Mosaic Covenant apart from God’s grace, i.e.,
the dynamics of his own orientation towards his “flesh” whereby he thinks that he can make himself worthy of God’s
blessings. Thus, here in 5:25 Paul is encouraging the Galatian Christians to operate in their lives on the basis of the
different dynamics which are available because the Spirit of God has changed the commitments of their hearts. They
are now devoted in their spirit to God’s grace, the Messiah, morality, and God’s mercy without any thought of their
deserving His mercy. Thus, they should seek to make choices which reflect their commitment to these things, along
with the fact the Spirit of God is going to lead them in this direction as part of how continues to operate in people
whose hearts He changes.
133
mh\ ginw¿meqa keno/doxoi, aÓllh/louß prokalou/menoi, ™aÓllh/loiß fqonouvnteß – Paul mentions here an effect of one’s
inner immoral essence and the mindset towards which they are being influenced by the Jewish teachers who do not
understand God’s grace and the cross—both a competitive spirit and the need to be considered great by having others
buy into one’s mindset and pursuits, which is exhibiting itself in this case as obeying the religious commandments of
the Mosaic Covenant, but certainly could exhibit itself by any other unnecessary and superfluous religious pursuits,
including those of humanly derived doctrines which are made standard within a church denomination or organization.
Again, this sounds similar to the problem in Corinth of competition leading to divisions within the Christian
community based upon the people’s favorite teachers (cf. 1 Corinthians 1-6).
The opposite of this mindset is to operate on the basis of the inner work of God’s Spirit, which releases a person from a
competitive spirit and the need to be considered great by others. Paul is saying, pursue avoiding a competitive spirit
which arises from leaders who aggressively promote religion at the expense of the truth of God’s grace and the
Messiah. This is why “leadership” in any context is so morally treacherous and potentially damnable. Basic human
immoral nature drives people to lead through pride and self-righteousness.
134

∆Adelfoi÷, e˙a»n kai« prolhmfqhØv ™a‡nqrwpoß e¶n tini paraptw¿mati, uJmei√ß oi˚pneumatikoi« katarti÷zete to\n toiouvton e˙n
pneu/mati prauŒthtoß, skopw◊n seauto\n mh\ kai« su\ peirasqhØvß – Paul is implying that the very opposite of being

competitive with one another as a result of simply falling in line with one’s immoral essence is to be gracious and
patient with people who find themselves trapped in a particular sin. Just because the Spirit changes people’s
fundamental heart commitments, away from being devoted to evil and towards being devoted to goodness, does not
mean that their foundational immoral nature will not rear its ugly head on a regular basis without their being able to
stop it and cause them to come across in an evil way to others, even getting stuck in this happening within them. Thus,
Paul assumes that Christians will display evil in their lives—almost as though they are committed to it.
But the proper response is neither panic nor condemnation, both of which a circumcision mindset would naturally
produce and which fellow Christians would be tempted to adopt. Instead, the proper response is graciousness, patience,
and gentle persuasion to turn away from the immorality and pursue goodness. The circumcision mindset is causing the
Galatians to tell people who are obviously stuck in some immoral action simply to get their acts together. There is no
compassion, grace, mercy, patience, or proper identification with those who are even genuinely repentant. Basically,
the Galatian Christian community has become a society of religious performers, who expect all within the community
to perform equally well as part of what is affirming the community as a valid Christian one.
135
∆Allh/lwn ta» ba¿rh basta¿zete kai« ou¢twß ™aÓnaplhrw¿sete to\n no/mon touv Cristouv – Rather than graciously and
patiently helping those who are struggling with their own sin, people of a religious mindset are harsh and critical. They
are demanding that those who are struggling with their sin simply need to get their act together and be as good as they
are. And, of course, if people cannot perform as quickly and completely as they demand, they shun them as those who
are clearly not committed to the truth.
However, Paul is saying that, rather than ostracizing their fellow believers who are committing immorality and
struggling with sin, Christians are called to walk with one another through it. They should act like the Messiah who
died sacrificially for people who commit immorality. In this way he inaugurated his own “Covenant” so to speak which
will eventually result in salvation for people from God’s eternal condemnation.
All this then is the contrast to Mosaic Covenant focused people and those who are focused on God’s grace and Jesus as
their Messiah and advocate before God.
136
ei˙ ga»r dokei√ tiß ei•nai÷ ti mhde«n w‡n, frenapataˆ◊ e˚auto/n – This, too, is an effect of the circumcision mindset, that
people, who base their relationship with God on their performance of rituals, belief in doctrines, and following
Christian traditions, think that they are hot stuff. But they are taking themselves much too seriously. They consider
themselves as better than others who do not conform to their standards. They are also putting themselves in the position
of the same level of authority as the apostles, believing that they are inerrant like them. Consequently they are risking
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God’s anger and eternal condemnation, just as Jesus told the Pharisees in Matthew 23 and as Paul states in chapter 1 of
this letter.
137
to\ de« e¶rgon e˚autouv dokimaze÷tw ∞eºkastoß, kai« to/te ei˙ß e˚auto\n mo/non to\ kau/chma eºxei kai« oujk ei˙ß to\n eºteron –
Paul is indicating that the important thing for any human being to do is to understand his own immoral condition and
the quality of his decisions in the light of his changed inwardness, if this has truly happened by a miracle of God, and
not be more concerned about other people’s spiritual condition, since the latter more often than not leads to comparing
himself with them and trying to convince himself that he is better than they are. Paul uses the word “brag”
euphemistically. It is not that a morally depraved human being can actually brag about anything. But, if he is going to
point out something, especially to himself and to God, it should be his moral depravity and God’s miraculous, gracious,
and sovereign work of having changed him inwardly into an authentic believer in the Messiah. Cf. Paul’s similar use of
brag/boast in 1 Corinthians 9:1-18. He brags about the grace of God, but not from any position whereby he deserves
His grace or has motivated God in and of himself to grant him grace and mercy.
138
eºkastoß ga»r to\ i¶dion forti÷on basta¿sei – Everybody is different and will live out the effects of God’s grace with a
different level of success with respect to his current moral behavior. Nevertheless, each authentic believer will have a
genuine desire for his own pursuit of morality and ultimate goal of eternal mercy and life. Paul is further indicating that
each person will be accountable for his own stuff at the judgment and, therefore, should be most concerned in this life
with preparing himself for the judgment—whether or not others are actually doing the same. Here is the subjective,
existential element of the biblical message, even for Jews within the nation of Israel living in conformity to the Mosaic
Covenant. Every Jew’s greatest concern should not be national but individual as he submits to God’s grace, believes in
the Messiah, and humbly looks forward to God’s eternal mercy and forgiveness. Thus, the task of a human being is to
prepare himself for the judgment.
139
Koinwnei÷tw de« oJ kathcou/menoß to\n lo/gon twˆ◊ kathcouvnti e˙n pa◊sin aÓgaqoi√ß – Paul wants his Galatian readers to
conform their worldview to his and the apostolic teachers, so that they may participate in the fulfillment of all God’s
promises with respect to eternal salvation.
140
∞mh\ plana◊sqe, qeo\ß ouj mukthri÷zetai. ™o§ ga»r e˙a»n spei÷rhØ a‡nqrwpoß, ™`touvto kai« qeri÷sei – While the false
teacher(s) is/are claiming to believe in the same gospel as Paul (God’s grace, belief in the the crucified Messiah,
pursuing righteousness as an important manifestation of belief), he/they nevertheless is/are deceiving
himself/themselves (and likewise trying to deceive God) in thinking that obedience to the Mosaic Covenant is not only
the necessary way to pursue righteousness, but also the only way that a person can make himself worthy of God’s
blessing of eternal life.
Paul’s rebuttal has been to say that God cannot be tricked into thinking that a person is genuinely interested in authentic
belief and eternal salvation when he is more concerned about keeping up appearances through his religious efforts
which provide him with a sense that he is better than others. The effect of a person’s life will be according to what is
truly going on inside of him, not according to what he has been able to convince others about him through his religious
efforts. To think otherwise is to treat God with contempt, repudiating His method of rescuing people from His eternal
condemnation strictly by means of grace and the Messiah.
141

o¢ti oJ spei÷rwn ei˙ß th\n sa¿rka e˚autouv e˙k thvß sarko\ß qeri÷sei fqora¿n, oJ de« spei÷rwn ei˙ß to\ pneuvma e˙k touv
pneu/matoß qeri÷sei zwh\n ai˙w¿nion – Paul goes on to state the nub of the issue. What mostly characterizes a person? Is it

his immoral and foundational essence, which is always IMMORAL, or is it the Spirit of God who has changed him at
the level of his heart commitments so that he genuinely pursues goodness with biblical belief in the Messiah? Only the
latter results in eternal life. The outcome of the former is eternal condemnation and destruction from God.
Thus, if a person pretends to embrace the truth, even claiming that Jesus is the Messiah, while also adding to this truth
the necessity of performing the Mosaic Covenant or of adhering to some religious, moral, or doctrinal standard
established by non-apostolic church leaders, then Paul says that this person will receive God’s eternal condemnation,
not His salvation. It is only those who not only truly grasp the significance and implications of God’s grace and the
miraculous inner work of the Spirit of God, but who also treat others in a genuine Christian manner that does not
include intimidating people into conforming to some human “Christian” standard and does not include ostracizing
sinners from a context of hearing the good news of God’s grace and mercy, who will receive God’s forgiveness and
eternal salvation.
142
to\ de« kalo\n poiouvnteß mh\ ™e˙gkakw◊men, kairwˆ◊ ga»r i˙di÷wˆ qeri÷somen mh\ e˙kluo/menoi – It is easy to give up one’s
enthusiasm for doing simple, biblical goodness vs. feeling the need to follow one’s moral depravity and either exercise
power and authority over others as a way to demonstrate just how righteous one is or follow such leaders to
demonstrate the same thing, especially by setting up and mandating unnecessary, religious requirements like those of
the circumcision mindset. Paul is encouraging his readers to fight this natural temptation, because the outcome of such
a person’s life who does genuinely resist this temptation will be the “reward” of eternal life—by God’s grace.
143

⁄Ara ou™n wJß kairo\n ™e¶comen, ™`e˙rgazw¿meqa to\ aÓgaqo\n pro\ß pa¿ntaß, ma¿lista de« pro\ß tou\ß oi˙kei÷ouß thvß pi÷stewß

– As long as the Galatians and Paul still have breath to breathe and God has not brought about the return of the
Messiah, they should pursue love and morality toward all people, even when times are difficult in the midst of religious
persecution and in the midst of the temptation to follow their moral depravity and to give in to the intimidation of the
circumcision mindset teachers. Paul wants his readers to pay special attention to how they treat others who believe not
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only that Jesus is the Messiah, but also that no humanistic requirements should be added to what God has stated in the
Bible.
144
⁄Idete ™phli÷koiß uJmi√n gra¿mmasin e¶graya thØv e˙mhØv ceiri÷ – Paul writes this last portion of the letter himself and refers
to his eye problems which are causing him to write with letters larger than normal (cf. 4;15).
145

›Osoi qe÷lousin eujproswphvsai e˙n sarki÷, ou∞toi aÓnagka¿zousin uJma◊ß perite÷mnesqai, mo/non iºna twˆ◊ staurwˆ◊ touv
Cristouv £ mh\ ™diw¿kwntai – Here Paul provides a nice summary of the issue. The Jewish Christians with a

circumcision mindset are forcing the Gentile believers to follow the religious commandments of the Mosaic Covenant,
and the key example of these commandments is that of circumcision. Thus, all people who demonstrate their rebellion
against God with religious pursuits work at forcing others to perform their external religious system, which therefore is
a complete rejection of one of the main points of Jesus’ crucifixion, that our moral depravity prevents us from being
able to please God apart from His gracious, inward work which moves us to authentic belief and pursuit of genuine
morality and love for God and others. Indeed, religious rebels are driven by their own moral depravity to reject the
significance of Jesus’ death, even while claiming to believe that it is important to their own relationship with God.
Their purpose for doing so is to avoid having to suffer any negative consequences in the world with respect to their
Christianity. For example, they would rather make sure that their church organization continues, in order to keep up the
appearance of the success of their church and the genuineness of their Christianity, than adhere to the apostolic
message and suffer the possible consequences of being rejected by not only the world but also other religious
Christians. But, as Paul has said in 6:7, God is not deceived by their depending upon their natural born depravity and
will reward them likewise—with eternal destruction.
146

oujde« ga»r oi˚ ™peritemno/menoi aujtoi« no/mon fula¿ssousin aÓlla» qe÷lousin uJma◊ß perite÷mnesqai, iºna e˙n thØv uJmete÷raˆ
sarki« kauch/swntai – cf. Galatians 1:10 and Galatians 3. For the Jews who focus on religious obedience to the Mosaic

Covenant, it is all about pride in and their own display of outward religious performance as that which is assumed to
demonstrate their authentic Christianity. Then, by deceiving others into adopting their religious system, they can brag
about the number of people who are following them vs. the number of people who are following Paul, a true apostle.
However, their perspective on Christianity ignores the focal point of biblical spirituality—humble and hidden
inwardness.
These Jewish Christians need other people to know how well they are performing the Mosaic Covenant and how many
others they are persuading to perform it like them. However, biblically spiritual people do not need anyone else but
God to know about their Christianity—because ultimately God is the only one who knows anyway. Cf. 1 Corinthians
4:1-5. “4:1 As a result, let someone consider us [Paul and Apollos] as the Messiah’s subordinate assistants and
managers of the mysteries of God. 4:2 In this connection, it is required of managers that each one be found faithful. 4:3
However, it is of little or no importance to me that I be called to account by you or by human judgment. In fact,
I do not even examine myself. 4:4 For I am aware of nothing against myself, but I have not been justified by this.
Instead, he who examines me is the Lord. 4:5 Therefore, do not judge someone before the time—until the Lord
comes, who will both bring to light the things hidden in the darkness and manifest the intentions of hearts. And then
each one’s praise will come from God” (emphasis mine).
And God knows because He creates a person’s Christianity‼ Thus, the Jews who are so focused on obeying the Mosaic
Covenant and compelling Gentiles to do the same are not even obeying it properly, i.e., inwardly, even though they
think they are being obedient to God and pleasing Him. The same would be true of so-called Christians who add
adherence to a religious and/or doctrinal system to belief in Jesus as the Messiah, which comes from God’s grace, as
that which defines biblical Christianity. Heaven forbid that a church die out and fail because it adheres to the true,
apostolic message of grace and mercy through God’s sovereign work. Instead, what ends up happening is that church
leaders, with their rebellion against God, feel compelled to ensure that the organization survives while truth vanishes
into thin air, thus incurring for themselves the eternal condemnation of God.
147

∆Emoi« de« mh\ ge÷noito kauca◊sqai ei˙ mh\ e˙n twˆ◊ staurwˆ◊ touv kuri÷ou hJmw◊n ∆Ihsouv Cristouv, di∆ ou∞ e˙moi« ko/smoß
e˙stau/rwtai kaÓgw» ko/smwˆ – The only “performance” which Paul is willing to brag about is the Messiah’s death on the

cross, which demonstrates Paul’s (and all other human beings’) inability to perform anything pleasing to God apart
from God’s gracious work within him. Therefore, even the external, religious system of the Mosaic Covenant, which
God set up for the Jews, is irrelevant unless a Jew also possesses authentic inwardness—which itself will lead him to
recognize eventually that it is only the Messiah, not the Mosaic Covenant, who rescues him from God’s eternal
condemnation. Paul repudiates any thought of being obligated to a religious system, even the Mosaic Covenant, if it
adds to the NT message of belief in Jesus as the Messiah with its moral ramifications for a morally depraved human
being. Biblical morality, even apart from the Mosaic Covenant, and which follows from God’s grace and belief in the
Messiah is the only requirement to obtain God’s eternal mercy and salvation. In this way, religious systemism, i.e.,
adhering to religious practices, doctrines, organizations, etc., has been crucified (killed and does not exist) in so far as
an authentic biblical believer is concerned, and the authentic believer has died in so far as needing to attach himself to
such a system. He is completely free to believe in the Messiah and pursuing acting in such a way that only the “fruit of
the Spirit” of 5:22,23 appears in his life. He has no religious obligations.
148
¡ou¡te ga»r⁄ peritomh/ ti÷ ™e˙stin ou¡te aÓkrobusti÷a aÓlla» kainh\ kti÷siß – Paul repeats his statement of 5:6 but
subsitutes “a new creation” for “belief which is being produced through love.” Because it is the Holy Spirit, God, who
lovingly creates belief in a morally depraved human being, Paul can call this person a “new creation.” At the level of
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the commitments of his heart, he is utterly new, because now he is oriented towards accepting the truth of God and
pursuing goodness without any thought of making himself worthy of God’s blessings through religious actions.
Thus, outward religious performance is irrelevant in comparison to God’s creating a completely different inwardness at
the level of the heart within morally depraved human beings, an inwardness which leads a person to recognize the
irrelevance of his outward religious performance and the sole relevance of Jesus’ death as that which qualifies him to
be his advocate at the final judgment and the first resurrection (cf. 1 Thessalonians 4 and Revelation 20).
149
kai« o¢soi twˆ◊ kano/ni tou/twˆ ™stoich/sousin, ei˙rh/nh e˙p∆ aujtou\ß kai« e¶leoß kai« e˙pi« to\n ∆Israh\l touv qeouv – The very
things that Jews make a claim to having, the shalom and wholeness of life from God, along with God’s loyal love to
His people, are the very things that the religious Jews who are Paul’s opponents do not have. Yet, authentically inward
people, including Gentiles, do have both God’s shalom and loyal love.
Thus, Paul makes mention of the true “Israel” of God, the seed of Abraham, i.e., those Jews and Gentiles who do
possess authentic inwardness (cf. Galatians 3:29). The Jews with the circumcision mindset want the Gentiles to join the
Israel of God by following the religious commandments of the Mosaic Covenant. Paul wants them to join the “Israel of
God” through His grace by belief in the Jewish Messiah. Likewise, church leaders of a circumcision mindset want
others to join the Israel of God by following the religious practices, doctrines, and form of their church organizations.
Paul would have them join the Israel of God through only His grace by belief in the Jewish Messiah, which results in
authentic pursuit of morality.
150
Touv loipouv ko/pouß moi mhdei«ß parece÷tw: e˙gw» ga»r ta» sti÷gmata touv ™∆Ihsouv e˙n twˆ◊ sw¿mati÷ mou basta¿zw – The
only outward “performance” of Paul’s own that he is willing to point to as being an important aspect of his Christianity
is that caused by those who opposed the biblical truth in Lystra in Acts 14. They stoned Paul in their anger and caused
marks on his body which resulted in permanent scars— the stigmata of Jesus. Paul’s own circumcision means nothing
to him in comparison to the scars he received for proclaiming the truth of God’s grace and the Messiah!
151
ÔH ca¿riß touv kuri÷ou ∞hJmw◊n ∆Ihsouv Cristouv meta» touv pneu/matoß uJmw◊n, aÓdelfoi÷: aÓmh/n – Paul ends by expressing
his desire that God’s grace associated both with Jesus’ death as the crucified Messiah and with belief in Jesus as such
be that which is in operation in the Galatian Christians, as opposed to strictly their own moral depravity which is
currectly leading them away from the apostolic message. Throughout this letter, Paul has been reviewing for their sakes
the truth of the Bible in contrast to the teaching of the people of a circumcision mindset who are focused on adding
obedience of the Mosaic Covenant to belief in the Messiah in order to gain God’s mercy and blessings, even making
themselves worthy of these.
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